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 Culture 

 In Dachau, Bavaria and Berlin, a 
 Jewish prayer and declaration 

 resonate 
 By Julie Levey 

 Hineni. 

 That  was  the  first  word  I  spoke  to  myself  as 
 I  stood  in  the  former  gas  chamber  at 
 Dachau. Hineni: Here I am. 

 I  am  a  Jewish  American  woman;  I  am  a 
 student  studying  religion  because  I  love 
 exploring  questions  of  community,  belief 
 and  connection;  I  am  someone  whose 
 interest  in  Holocaust  studies  began  when  I 
 was  little  with  “The  Diary  of  a  Young  Girl” 
 and  expanded  as  I  studied  Holocaust  music 
 and  testimony  and  then  spent  a  summer 
 working at a Holocaust museum. 

 At  the  beginning  of  that  summer,  I  woke  up 
 from  nightmares  about  hiding  from  Nazis 
 behind  fake  walls.  By  the  end,  I  pondered 
 whether  spending  my  days  studying  and 
 writing  about  Holocaust  history  would 
 desensitize  me.  I  did  not  have  an  answer  to 
 that  question  until  I  visited  a  concentration 
 camp for the first time. 

 Early  in  the  morning  on  the  day  I  visited 
 Dachau,  I  got  off  a  plane  in  Munich  and  met 
 up  with  about  a  dozen  other  young  Jews. 
 Passionate  about  Jewish  leadership  and 
 advocacy,  we  had  all  spent  the  summer  as 
 American  Jewish  Committee  Goldman 
 Fellows.  We  were  concluding  our 

 experience  by  exploring  contemporary 
 Germany  and  Judaism  in  Germany  in 
 partnership  with  Germany  Close  Up,  a 
 program  for  North  American  Jewish 
 students and young professionals. 

 At  Dachau,  we  walked  down  a  wide  path 
 between  two  symmetrical  lines  of  trees 
 surrounded  by  gravel  rectangles  where 
 barracks  once  stood.  When  we  reached  the 
 Jewish  memorial  —  a  ramp  descending  into 
 a  stone  cylindrical  room  with  a  circle  of  light 
 at  the  top  —  we  sang  Psalm  23,  Adonai  Roi, 
 and  chanted  the  memorial  prayer,  El  Malei 
 Rachamim.  A  crowd  gathered;  onlookers 
 took pictures of us. 

 “People  don’t  usually  pray  here,”  our  tour 
 guide  explained.  I  felt  uneasy  that  others 
 saw  our  remembrance  as  a  spectacle,  a 
 curiosity. 

 As  we  prayed,  I  started  to  cry.  My  tears  did 
 not  cease  as  we  walked  the  short  distance 
 to  Dachau’s  gas  chamber.  Having  written, 
 read,  watched  and  researched  so  much 
 about  the  Holocaust,  I  thought  that  entering 
 the  site  might  feel  more  like  walking  through 
 a  museum  or  replica,  that  perhaps  I’d  be 
 able  to  create  distance  between  myself  and 
 the history that had occurred there. 
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 But it felt real. 

 I  was  standing  in  a  gas  chamber,  I  was 
 standing  in  the  spot  where  so  many  people 
 –  and  so  many  Jews  —  had  been 
 murdered.  Any  emotional  detachment  I  may 
 have  been  able  to  maintain  when  studying 
 the  Holocaust  before  was  gone.  “Hineni,”  I 
 whispered  to  myself,  breathing  in  reality  and 
 choking back tears. “Here I am.” 

 “Shema  Yisrael  Adonai  Eloheinu  Adonai 
 Echad.”  Those  were  the  next  words  I  spoke 
 to myself. 

 Standing  in  a  place  so  closely  associated 
 with  the  destruction  of  people,  both  Jewish 
 and  not,  these  were  the  words  that  came  to 
 me.  These  words  that  I  recite  every  night 
 before  I  sleep  —  these  central  words  to  the 
 Jewish  religion  that  declare  “Hear  O’  Israel, 
 the  Lord  is  our  God,  the  Lord  is  One”  —  felt 
 different  in  Dachau.  They  were  my  assertion 
 that  I  was  standing  there,  Jewish,  and  not 
 about  to  die.  They  were  my  way  of  saying 
 “we are still here.” 

 A Passion Play in Oberammergau 

 Two  days  later,  we  traveled  to 
 Oberammergau,  a  small  Bavarian  village 
 with  a  big  reputation.  About  once  a  decade 
 since  1634,  Oberammergau  has  performed 
 a  Passion  Play,  a  spectacle  telling  the  story 
 of  the  last  days  of  Jesus’  life.  Legend  holds 
 that  the  play  started  because  of  a  plague 
 and  a  vow.  Faced  with  a  deadly  outbreak  of 
 the  Black  Death,  in  1633,  the  citizens  of 
 Oberammergau  pledged  to  put  on  a 
 Passion  Play  every  10  years  if  no  other  lives 
 were  taken  by  the  disease.  Today,  the 
 Oberammergau  Passion  Play  is  globally 
 famous  and  people  make  pilgrimages  from 
 around  the  world  to  see  it.  Each  night  of  the 
 play’s  five-month  run  attracts  over  4,000 

 visitors  —a  number  not  much  smaller  than 
 the population of Oberammergau. 

 The  Passion  Play  had  a  reputation  for  being 
 very  antisemitic,  portraying  Jews  as 
 responsible  for  killing  Jesus.  With  the  help 
 of  Jewish  leaders  from  organizations  like 
 AJC,  the  production  has  gradually  become 
 less  and  less  antisemitic.  The  2022  Passion 
 Play  (which,  ironically,  considering  its 
 origins,  was  delayed  from  2020  by 
 COVID-19)  is  the  first  to  be  nearly  void  of 
 antisemitism.  For  his  tremendous  work  on 
 revising  the  Passion  Play  hand  in  hand  with 
 Jewish  leaders,  AJC  chose  to  honor  director 
 Christian  Stückl.  The  evening  we  arrived  in 
 Oberammergau,  we  presented  him  with  an 
 award. 

 The  formal  ceremony  and  dinner,  whose 
 attendees  included  the  mayor  of 
 Oberammergau  and  the  Passion  Play’s  lead 
 actors  —  all  natives  of  the  village  —  slowly 
 turned  into  joyous  ruckus.  After  the  meal, 
 the  cast  pulled  out  musical  instruments  and 
 started  singing  traditional  Bavarian  songs. 
 The  words  in  Bavarian  dialect  meant 
 nothing  to  our  group,  but  we  caught  onto  the 
 tunes  and  joined  in.  In  return,  we  sang  the 
 traditional  Hebrew  song  “Gesher  Tzar 
 Meod”  (“Narrow  Bridge”)  and  I  taught  the 
 hand  motions  and  words  to  one  of  my 
 favorite  Jewish  songs  to  Jesus  and  his 
 apostles. 

 “Kol  ha’olam  kulo  gesher  tzar  me’od, 
 veha’ikar  lo  lefached  klal.”  The  whole  entire 
 world  is  a  very  narrow  bridge.  And  the  main 
 thing to recall is to have no fear at all. 

 I  contemplated  these  words  as  I  sang  them. 
 I  was  staying  in  a  German  village  where, 
 less  than  a  century  earlier,  many  of  its 
 residents  had  been  members  of  the  Nazi 
 party;  Hitler  had  visited  for  the  1930  and 
 1934  productions  of  the  Passion  Play.  Just 
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 days  before,  I’d  stood  inside  of  a  former  gas 
 chamber,  and  the  day  after  that,  while 
 exploring  Munich,  I’d  laid  eyes  on  the  spot 
 where Kristallnacht began. 

 As  the  words  to  “Gesher  Tzar  Meod” 
 instructed,  I  tried  not  to  be  afraid,  but  still, 
 there  were  little  things.  Things  like  boarding 
 a  train  in  a  German  station;  things  like 
 seeing  a  tarp  displaying  old,  single  shoes  at 
 a  flea  market,  which  reminded  me  of  the 
 piles  of  shoes  taken  from  concentration 
 camp  prisoners.  These  things  caused  me 
 moments  of  anxiety,  moments  in  which  I 
 had  to  pause  and  remind  myself  what  year  I 
 was  in.  Yet,  I  was  a  Jew  sitting  across  from 
 lederhosen-sporting  Germans  playing  Jesus 
 and  his  apostles  in  a  teeny  Bavarian 
 village’s  Passion  Play.  I  was  teaching  them 
 a  Jewish  song,  and  they  were  loving  it.  We 
 were  creating  —  we  were  being  —  the 
 gesher, the bridge. 

 The  most  significant  improvement  Stückl 
 made  to  the  Passion  Play  was  emphasizing 
 the  Jewishness  of  Jesus  and  his  apostles. 
 Although  historically  inaccurate,  they  wore 
 head  coverings  resembling  kippot;  they 
 recited  kiddush  and  hamotzi.  And,  most 
 strikingly,  in  the  middle  of  the  first  of  the  two 
 two-and-a-half-hour  sections  of  the  play, 
 they  sang  an  original  composition  –  first 
 performed  in  the  2010  Passion  Play  —  of 
 the  same  words  I’d  recited  in  Dachau:  the 
 Shema.  The  actors  pronounced  the  Hebrew 
 perfectly.  If  I’d  closed  my  eyes  I  could  have 
 been  at  a  Yom  Kippur  service  instead  of  a 
 Christian  pilgrimage  site.  Yet,  it  was 
 disorienting  hearing  the  prayer  sung  so 
 loudly  and  intensely  in  a  Passion  Play,  in  a 
 context  that  felt  very  far  from  Judaism  as  I 
 know it. 

 The  words  of  the  Shema  —  they  were 
 whispered  in  Dachau;  belted  in 
 Oberammergau;  muttered  by  a  Jewish 

 American  processing  a  devastating  history 
 of  her  people.  They  were  shouted  by 
 Bavarian  amateur  actors  reckoning  with 
 performing  a  play  that  has  historically 
 perpetuated  antisemitism  in  the  country 
 where the Holocaust began. 

 A prayer in Berlin 

 We  left  Oberammergau  the  morning  after 
 the  play  and  traveled  to  Berlin,  arriving  in 
 time  for  Shabbat.  That  evening,  I  went  to 
 Kabbalat  Shabbat  services  at  the  Neue 
 Synagoge  on  Oranienburger  Straße  in 
 Berlin.  The  synagogue,  which  had  been 
 Germany’s  most  prestigious  in  the  late  19th 
 and  early  20th  century,  was  mostly 
 destroyed  during  World  War  II.  We  davened 
 behind  the  building  in  a  vacant  gravel 
 courtyard  where  the  sanctuary  used  to 
 stand.  Almost  note  for  note,  the  community 
 sang  Kabbalat  Shabbat  using  the  same 
 melodies  I  knew.  The  rabbi  and  I  exchanged 
 glances  as  we  prayed;  we  silently 
 acknowledged  Jewish  global  connectivity. 
 I’d  never  felt  closer  to  home  while  being  so 
 far away. 

 I  did  not  know  what  the  week’s  Torah 
 portion  was  when  I  showed  up  to  services 
 the  following  morning.  But  as  a  woman  from 
 the  congregation  began  to  chant  the  sixth 
 aliyah  of  Parashat  Va’etchanan,  I  realized 
 she  was  reading  the  Shema  from  its  original 
 place  in  the  Torah.  I  looked  around  the 
 courtyard,  thinking  about  what  it  would  have 
 been  like  before  the  Holocaust,  what  it 
 would  have  been  now  had  Hitler  never  risen 
 to  power.  I  focused  my  attention  on  the 
 woman’s  chanting,  which  brought  me  back 
 to  the  source.  The  source  of  my  quiet  prayer 
 in  Dachau  and  the  source  of  the  Passion 
 Play’s  loud  proclamation  that  there  was  no 
 place for antisemitism any more. 

 Hineni, I thought to myself. Here I am. 
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 News 

 ‘The synagogue is in the street’: On 
 Yom Kippur, Tel Aviv shows 

 another side of itself 
 By Hillel Kuttler 

 TEL  AVIV  —  Welcome  to  Israel’s  loudest 
 and  most  frenetic  city.  Traffic.  Construction. 
 Nightlife. 

 And  then,  on  just  one  day  a  year  —  Yom 
 Kippur — quiet. 

 “The  city  is  like  a  volcano  of  noise,  and 
 suddenly  the  volcano  is  silenced.  Even  the 
 thieves  go  to  shul.  The  lifeguards  are  off,” 
 said  Rony  Sagman,  a  retiree  who  lives  in 
 the center of town. 

 Tel  Aviv’s  vibe  on  the  holiest  day  of  the  year 
 fits  the  occasion,  a  respite  to  fast  and 
 reflect.  What’s  surprising  in  this  city,  which 
 many  Israelis  consider  the  country’s  secular 
 capital,  is  that  Yom  Kippur  has  also 
 endeared itself to the non-observant. 

 They  too  look  forward  to  25  hours  when  the 
 stores  and  restaurants  are  shuttered,  and 
 the  cars  and  buses  are  still.  For  them  it  is  a 
 day  of  mellow  distractions.  On  Yom  Kippur 
 non  observant  Tel  Avivians  take  bike  rides 
 on  the  Ayalon  Freeway  safely,  because 
 people refrain from driving. 

 The  night  before,  as  soon  as  the  Kol  Nidre 
 prayer  and  the  Ma’ariv  service  conclude, 
 thousands  of  congregants  head  to  the 
 promenade  to  stroll  and  schmooze  with 
 family  and  friends.  They  stay  for  hours  amid 
 the  throngs  who  didn’t  spend  the  evening  in 
 shul. 

 I  first  experienced  Tel  Aviv  on  Yom  Kippur 
 five  years  ago,  thanks  to  my  son  Gil,  then 
 20,  who  convinced  me  that  instead  of 
 heading  back  to  our  hotel  after  the  Kol  Nidre 
 service,  we  should  walk  the  promenade, 
 and head to Frishman Beach. 

 We  found  a  bench  to  schmooze.  An  older 
 French  couple  sat  next  to  us.  Five 
 20-something  English  speakers  clustered 
 nearby,  deep  in  conversation.  Native  Israelis 
 claimed  another  bench.  We  chatted  in  our 
 best  clothes,  steps  from  the  sand  and 
 waves.  Not  far  from  us,  children  and  teens 
 in  T-shirts  and  shorts  —  the  offspring  of 
 secular  Jews  —  glided  down  Frishman 
 Street  onto  the  promenade  on  their  bikes 
 and trikes. 

 I  felt  a  new  kinship  with  Tel  Aviv  that  night, 
 when  the  city  shows  another  side  of  itself  — 
 a  calm  but  still  convivial  side  that  is  all  the 
 more special for coming only once a year. 

 Respect 

 I  appreciated  the  uncommonly  tranquil 
 crowds  in  Tel  Aviv  on  Yom  Kippur,  but  did 
 others  notice  it,  too?  As  the  Day  of 
 Atonement  approached  this  year,  I  decided 
 to find out. 

 I  headed  to  a  tiny  synagogue  founded  about 
 a  century  ago  by  immigrants  from 
 Skierniewice,  Poland,  about  a  mile  from 
 Frishman  Beach.  There  I  found  my  focus 
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 group.  Six  people  in  their  60s,  70s  and  80s 
 gathered  for  a  weekly  study  session  on  the 
 Bible  and  Talmud,  and  to  chat  and  nosh 
 potluck-style. 

 They  welcomed  me  into  their  circle,  and  I, 
 deftly  as  I  could,  turned  the  subject  to  Yom 
 Kippur in Tel Aviv. 

 They  lit  up.  “Magical,”  one  said.  “Mystical,” 
 said another. “Peaceful,” said a third. 

 They,  too,  saw  the  respect  Yom  Kippur 
 seems  to  evince  in  the  non-observant,  who 
 avoid  driving  and  turn  the  volume  low  on 
 their  televisions  and  radios  —  if  they  turn 
 them on at all. 

 And  that  appreciation  came  not  only  from 
 the  religious  but  from  the  secular  members 
 of the group. 

 One,  Eden  Cohen,  teaches  theater  at  a  Tel 
 Aviv  elementary  school,  commuting  daily 
 from  Kibbutz  Ma’agan  Michael.  She  defines 
 herself  as  “not  secular,  but  a  secular  person 
 who  believes.”  She’s  bothered  by  what  she 
 said  is  her  kibbutz  neighbors’  engaging  in 
 the  “animalistic,  hedonistic”  activities  of 
 grilling  meat  and  swimming  in  the  pool  on 
 Yom  Kippur.  That’s  why  she’ll  again  stay  in 
 town  at  her  daughter’s  apartment  on  the 
 holiday.  “There’s  a  certain  holiness  in  Tel 
 Aviv,” she said. 

 Before  moving  back  to  the  kibbutz,  Cohen 
 lived  in  this  city  for  30  years.  She  recalled 
 her  secular  neighbors  on  Moshe  Dayan 
 Street  arranging  their  plastic  chairs  into  a 
 circle  and  gabbing  on  Yom  Kippur  night.  It 
 was  “a  picnic  without  food,”  she  said.  “The 
 idea was: Let’s enjoy the night air.” 

 Naftali  Fishpan,  a  retiree  living  in  the 
 Florentine  neighborhood,  concurred. 
 Walking  in  the  middle  of  near-empty  streets, 
 seeing  neighbors  socializing  outside,  “you 
 feel  the  specialness,”  he  said.  “In  Tel  Aviv, 
 the synagogue is in the street.” 

 Fishpan’s  own  Yom  Kippur  observances 
 reflect  what  he  admires  about  his  city  on 
 that  day.  He  said  he  fasts  “not  because  of 

 the  religious  aspect,  but  because  this  is 
 what  Jews  around  the  world  do,  and  I  want 
 to feel connected to them.” 

 His  friend  Sagman  said  he’s  likely  to  spend 
 Yom  Kippur  sunning  with  friends  at  Banana 
 Beach,  about  a  half-mile  south  of  Frishman. 
 They  bring  cake  and  coffee,  but  partake 
 “modestly,  because  of  the  holiday  —  not  in 
 front  of  other  people,”  he  explained.  Most 
 striking  at  the  beach  on  that  day,  he’s 
 noticed,  is  that  air  pollution  dissipates  in  the 
 absence  of  vehicular  traffic,  allowing  him  to 
 gaze further into the horizon. 

 The  rest  of  Yom  Kippur,  Sagman  said,  he 
 walks  around  town  to  make  the  most  of  the 
 tranquility  and  the  opportunity  to  bump  into 
 friends  and  acquaintances  he  likely  wouldn’t 
 find on the streets on other days. 

 Therein  lies  an  opportunity  for  Tel  Aviv  to 
 create  an  oasis  year-round,  observed  the 
 lone  American  in  the  study  group,  Michael 
 Alkow,  a  retired  architect  living  in  the  city 
 center. 

 Alkow,  who  regularly  attends  synagogue 
 services,  would  like  to  see  the  seaside 
 promenade  extended  over  the  parallel  road, 
 Herbert  Samuel  Street,  to  create  a  wider 
 beach  and  buffer  from  the  hubbub.  Athens 
 and  Florence  feature  large,  pedestrian-only 
 zones, he said — why not Tel Aviv? 

 “It’s  the  whole  idea  of  making  a  city  a  more 
 enjoyable  place  to  live,”  he  said.  “It’s 
 something  to  think  about  on  Yom  Kippur. 
 We’ll leave that to future generations.” 

 Some  days  after  I  queried  the  study  group,  I 
 thought  I’d  get  a  particularly  authoritative 
 data  point  viewpoint  for  my  admittedly 
 unscientific  survey  on  Yom  Kippur  in  Tel 
 Aviv. 

 I  called  Yisrael  Meir  Lau,  the  country’s 
 former  chief  rabbi  and  a  Tel  Aviv  resident  for 
 more than six decades. 

 The  sentiment  “doesn’t  surprise  me,”  he 
 said.  Tel  Avivians’  respect  for  Yom  Kippur  is 
 “deep in our roots.” 
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 News 

 Jewish Israelis are heading to 
 Arabic class — and learning a bit 

 more about Palestinians 
 By Eetta Prince-Gibson 

 Israeli  public  schools  require  students  to 
 study  Arabic,  but  the  instruction  is  often 
 either  poor  or  doesn’t  stick,  and  most  Jews 
 retain none or very little of it. 

 An  increasing  number,  though,  are 
 committing  to  learning  the  language  as 
 adults,  many  of  them  reasoning  that 
 relations  with  their  Arab  neighbors,  and  the 
 future  of  Israeli  society,  requires  more  Jews 
 to  understand  the  mother  tongue  of  a  fifth  of 
 its population. 

 To  that  end,  Tal  Rubenstein,  24,  attends  a 
 Jerusalem  conversation  circle  that  regularly 
 draws  about  50  women,  half  Jews,  half 
 Palestinians,  where  they  teach  their  native 
 languages  to  each  other.  At  one  recent 
 gathering,  a  Palestinian  woman  brought 
 along  her  infant,  who  contentedly  bounced 
 from lap to lap. 

 “Like  everyone  else,  I  studied  Arabic  in 
 school,”  said  Rubinstein,  an  elementary 
 school  teacher.  “But  I  still  couldn’t  speak,  or 
 talk  to  my  neighbor  —  or  even  make  funny 
 Arabic sounds to a baby,” she said. 

 Such  conversation  circles,  and  Arabic 
 language  schools,  have  proliferated  in  Israel 
 in recent years. 

 The  first-ever  Festival  of  the  Arabic 
 Language  and  Culture  attracted  hundreds  of 
 Jewish  Jerusalemites.  For  two  days  they 
 could  take  a  sample  lesson  from  Arabic 
 language  teachers  and  browse  book  stalls 
 selling  everything  in  Arabic  from  textbooks 
 to copies of “The Little Prince.” 

 It’s  all  part  of  a  growing  movement  to 
 correct  what  many  Israeli  Jews  — 
 sometimes  for  different  reasons  —  describe 
 as  a  problematic  gap  in  their  education. 
 Dozens  of  initiatives  to  teach  Arabic  to  Jews 
 have  sprung  up,  from  private  language 
 schools  to  workplace  classes  to  immersive 
 courses in Israeli villages. 

 The  trend  is  particularly  noticeable  in 
 Jerusalem,  where,  according  to  linguist 
 Anwar  Ben  Badis,  one  of  Israel’s  best 
 known  teachers  of  the  language,  there  are 
 at  least  20  such  initiatives,  enrolling 
 thousands of students. 

 Gilad  Sevitt,  30,  a  Jerusalem  Jew  who 
 founded  an  online  Arabic  learning  forum  in 
 2014  called  Madrasa,  or  “school”  in  Arabic, 
 now  serves  110,000  students  with  free 
 videos  that  allow  them  to  learn  the  language 
 at their own pace. 

 “I  thought  it  was  absurd  that  Jews  don’t 
 know  Arabic  and  lots  of  people  agreed  with 
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 me,”  he  said.  “Hebrew  -speakers  are  the 
 majority  in  this  country,  but  we  are  certainly 
 a  minority  in  the  region.  It’s  just  logical  that 
 we learn to speak Arabic, too.” 

 ‘The enemy’s language’ 

 The  first  language  of  Israel’s  Arab  citizens  is 
 Arabic,  but  an  overwhelming  number  — 
 92% — have some command of Hebrew. 

 “Arabs  learn  Hebrew  for  practical  reasons, 
 because,  as  a  minority,  they  need  to  know 
 the  language  of  the  majority  in  order  to  get 
 along,  but  Jews  do  not  ‘need’  to  know 
 Arabic,”  said  Ben  Badis,  who  was  born  in  an 
 Arab  village,  and  counts  government 
 officials,  media  personalities,  and 
 academics among his students. 

 In  Jewish  schools,  the  study  of  Arabic  is 
 compulsory  in  grades  seven  through  10.  But 
 according  to  a  2018  report  by  Sikkuy,  an 
 NGO  that  promotes  equality  between  Israeli 
 Jews  and  Arabs,  there  is  little  enforcement 
 and  the  quality  of  instruction  is  deficient.  Ten 
 percent  of  Israeli  Jews  understand  some 
 Arabic  and  a  scant  2.6%  are  able  to  read 
 and understand Arabic-language media. 

 Those  who  learn  Arabic  in  high  school  often 
 do  so  in  order  to  be  accepted  into  elite 
 intelligence  units  during  compulsory  military 
 service  after  they  graduate.  In  his  2014 
 book  “The  Creation  of  Israeli  Arabic: 
 Security  and  Politics  in  Arabic  Studies  in 
 Israel,”  Yonatan  Mendel,  a  senior  lecturer  in 
 the  Department  of  Middle  East  Studies  at 
 Ben-Gurion  University  of  the  Negev,  writes 
 that  this  militarized  pedagogy  alienates 
 Jewish-Israeli  students  from  Arabs  rather 
 than  serving  as  a  potential  bridge  between 
 them. 

 “I’m  trying  to  help  free  the  Israeli  student  to 
 stop  thinking  of  Arabic  as  the  enemy’s 
 language  and  to  start  thinking  of  it  as  a  way 

 to  connect  with  their  fellow-citizens,”  said 
 Ben Badis. 

 Compounding  the  language  gap  is  that  most 
 Israeli  schools,  if  they  do  teach  Arabic  at  all, 
 teach  classical  Arabic,  which  has  different 
 grammatical  rules  and  vocabularies  than 
 spoken  Arabic.  And  Arabic  differs  from 
 region  to  region.  The  new  language 
 initiatives  all  emphasize  that  they  teach 
 spoken  Arabic  in  what’s  known  as  the 
 Palestinian  urban  dialect  —  that  spoken  in 
 Jerusalem. 

 While  the  number  of  Jewish  students 
 interested  in  learning  Arabic  had  been 
 growing  for  at  least  a  decade,  the  trend 
 really  took  off,  Ben  Badis  said,  in  2018,  after 
 the  Knesset  passed  the  controversial  Nation 
 Law,  which,  among  its  other  provisions, 
 downgraded  the  status  of  Arabic  from  an 
 official  language  of  Israel  to  a  language  with 
 a “special status.” 

 He  sees  the  drive  to  learn  Arabic  as 
 somewhat of a backlash. 

 “The  Nation  Law  is  an  offense  against  the 
 Arab  citizens  of  Israel  and  their  language,” 
 Ben  Badis  said.  ”There  is  a  large  population 
 in  Israel,  and  especially  Jerusalem,  who 
 want  to  live  together  as  equals  and  who 
 know  that  studying  a  people’s  language  and 
 culture  is  an  important  way  to  reach  that 
 goal.” 

 ‘Something hopeful here’ 

 Learning  Arabic  for  many  native  Hebrew 
 speakers  is  best  done  socially,  with 
 Palestinians  who  also  want  to  brush  up  on 
 their Hebrew. 

 At  the  Silo  Cafe,  a  laid-back  coffee  shop  in 
 South  Jerusalem,  each  week  between  20 
 and  30  Jews  and  Palestinians  meet  for  the 
 “Language  Coffee  Shop.”  Yonatan  Lavi,  a 
 Jew  from  West  Jerusalem,  and  Razan 
 Hiyatt,  a  Palestinian  from  East  Jerusalem, 
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 run  the  group,  which  is  supported  by  the 
 local community center. 

 The  students  also  come  from  East  and 
 West  Jerusalem,  and  they  range  in  age 
 from  20-somethings  to  retirees  in  their  70s. 
 A  core  group  comes  every  week,  while 
 others  attend  sporadically.  Yonatan  and 
 Razan  maintain  a  sign-up  sheet  to  ensure 
 that  each  week  there  are  equal  numbers  of 
 Palestinians and Jews. 

 After  introductions  —  which  the  Palestinians 
 must  do  in  Hebrew  and  the  Jews  in  Arabic 
 —  the  leaders  split  the  group  up  into 
 Arab-Jewish  pairs.  For  25  minutes  they 
 speak  to  each  other  in  Hebrew,  and  then 
 switch  to  Arabic.  Some  speak  fluently, 
 others  haltingly,  the  learning  punctuated  by 
 frequent  outbursts  of  laughter  —  linguistic 
 stumbles,  everyone  in  the  room  seems  to 
 understand, can often be funny. 

 Shahad  Kiswame,  a  Hebrew  University 
 student  wearing  a  hijab  topped  with  a 
 baseball  cap,  has  teamed  up  with  Tamar 
 Alon,  a  retired  teacher  in  her  60s  who  took 
 up Arabic several years ago. 

 “Jerusalem  is  supposed  to  be  a  united  city, 
 but  we  can’t  even  speak  each  other’s 
 language.  How  are  we  ever  going  to  live  in 
 peace?” said Alon. 

 “It’s  hard  to  listen  to  Palestinians  talk  about 
 the  occupation  and  inequality  in  Jerusalem, 
 but  still,  there’s  something  hopeful  here,” 
 she added. 

 Spoken  Jerusalem-ese  —  the  all-women’s 
 Jewish-Arab  language  group  —  capitalizes 
 on  what  founder  Lior  Urian  calls  “the  natural 
 bond”  between  women.  The  single-gender 
 nature  of  the  gathering  seems  to  make 
 participants  more  comfortable,  and  allows 
 them to speak more freely, she said. 

 Rubenstein,  the  teacher  who  wants  to  build 
 on  the  little  Arabic  she  learned  as  a 

 teenager,  is  there.  But  so  is  Hodya  Cohen, 
 who  wears  a  dress  and  head-covering  in  the 
 style popularly known as “settler chic.” 

 The  graphic  design  artist,  35,  said  she  does 
 indeed  live  in  a  settlement  in  the  West 
 Bank,  and  that  she  grew  up  going  to  a 
 religious  school  in  Jerusalem.  Unlike 
 Rubenstein,  she  said,  because  religious 
 schools  are  exempt  from  teaching  Arabic, 
 she didn’t learn it even a little. 

 What motivates her now? 

 “Learning  more  about  my  neighbors  and 
 their  language  is  crucial,  because  we  are 
 going to have to live together,” she said. 

 Urian,  who  is  Jewish,  said  the  group 
 emphasizes language as culture. 

 She  compares  Arabs’  many  blessings  and 
 greetings,  and  their  often  formal  manners, 
 to  Israelis’  more  abrupt  and  direct  style,  with 
 its “informal chutzpah.” 

 “We  don’t  know  their  codes,  we  don’t  know 
 how  to  address  a  person  in  a  respectful 
 way,  we  don’t  know  how  to  interact,”  she 
 said.  “It’s  important  that  we  learn,  because 
 we want to live together in this city.” 

 Today,  Spoken  Jerusalem-ese  has  more 
 than  2,000  women,  with  16  volunteers  and 
 two  paid  staff  members.  They  meet  in  four 
 Jerusalem  locations  and  make  field  trips  to 
 different  parts  of  the  city.  Urian  said  it 
 surprised  her  to  see  that  the  Arab  women 
 were  just  as  hesitant  to  visit  West 
 Jerusalem  as  Jewish  women  were  to  visit 
 Palestinian neighborhoods. 

 “I  know  there  is  an  occupation,  but 
 somehow  I  never  think  of  Jews  as 
 threatening.  Well,  they  do  see  us  as 
 threatening,  and  that  is  important  to  know,” 
 she said. 
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 Sevitt,  who  started  the  online  community  for 
 Arabic  learners,  said  that  besides  building 
 bridges  to  Palestinians,  there  is  another 
 reason for Israeli Jews to learn Arabic. 

 It’s their own family’s language, too. 

 “Many  of  our  parents  and  grandparents 
 came  from  Arabic-speaking  countries,  and 
 Arabic  is  their  mother  tongue.  But  the  State 
 of  Israel  denigrated  Arabic  to  build  up  the 
 Jewish nation,” he said. 

 “This  distanced  many  of  us  from  our  own 
 families.  Learning  spoken  Arabic  is  a  way  to 
 reconnect.” 

 The conflict enters the conversation 

 Some  of  the  most  serious  Jewish  students 
 of  Arabic  end  up  in  the  classroom  of  Ben 
 Badis,  who  teaches  in  two  of  Jerusalem’s 
 most  demanding  programs  —  one  at  the 
 Jerusalem  Intercultural  Center  on  Mount 
 Zion  and  the  other  at  the  Museum  of  Islamic 
 Art. 

 Both  are  heavily  subsidized  by  the 
 government  and  offer  five  levels  of  32-week 
 courses,  for  beginner  to  advanced 
 speakers.  Together  the  schools  enroll  about 
 8,000  students,  each  paying  $600  for  each 
 level on average. 

 Ben  Badis  requires  that  his  students  speak 
 Arabic,  even  as  beginners.  He  aims  to 
 cultivate  a  respect  for  the  language  —  but 
 also more than that. 

 “I  am  teaching  them  to  appreciate  the 
 language  and  the  culture.  I  am  teaching 
 them  about  my  own  history,  my 
 grandparents, my family.” 

 And  that  is  how  the  occupation  and  the 
 Palestinian cause enter the conversation. 

 Ben  Badis  said  he  knows  he’s  not  a  political 
 science  professor,  “but  we  cannot  ignore 

 what  has  happened  here,  what  happened  to 
 my  people  in  Israel’s  War  of  Independence, 
 which  we  call  the  Nakba,”  he  said,  using  the 
 Arabic term for catastrophe. 

 “My  grandmother  grew  up  in  what  is  now 
 West  Jerusalem.  Her  house  is  still  standing, 
 and  Jewish  people  live  there,”  he  said.  “I 
 use  my  language  to  communicate,  but  also 
 as a resistance, to protect my identity.” 

 At  the  same  time,  he  said,  he  tries  to  avoid 
 overt  political  discussions,  even  if  he  knows 
 that  most  of  his  students  are  sympathetic  to 
 his  opinions.  He  also  knows  that  not  all  are, 
 and  said  that  as  a  language  teacher,  he 
 respects  their  right  to  hold  views  different 
 from his own. 

 One  student  of  his  —  a  36-year-old,  strictly 
 observant  Jewish  woman  who  works  in 
 public  service,  declined  to  give  her  name 
 because,  she  said,  her  family  does  not 
 know  and  would  not  approve  of  her  studies 
 —  but  freely  acknowledged  her  right-wing 
 politics.  She  studied  in  nationalistic  schools, 
 and  was  evacuated  from  a  settlement 
 during  Israel’s  disengagement  from  the 
 Gaza Strip in 2005. 

 “I’m  not  here  for  the  same  reasons  that 
 most  of  the  left-wing  students  come  here,” 
 she  said.  “I  am  not  here  to  learn  to 
 communicate  with  Arabs.  I  am  here  to 
 understand  their  language  because  I  think  it 
 is  important  to  understand  the  language  of 
 your enemy.” 

 Sharon  Mizrahi,  also  a  student  in  Anwar’s 
 class,  shakes  her  head  at  her  classmate’s 
 reasoning.  “I’m  here  because  I  hate  when 
 we  are  defined  as  enemies  of  each  other,” 
 she said. 

 “The  more  the  conflict  becomes  desperate 
 or  violent,  the  more  I  want  to  understand 
 Arabic,”  she  said.  ”For  me,  studying  Arabic 
 is a way to stay hopeful. 
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 Culture 

 He wrote a beloved prayer book. 
 But his gravestone misspelled his 

 name. 
 By Ari L. Goldman 

 When  the  author  Philip  Birnbaum  died  in 
 1988  at  the  age  of  83,  he  was  buried  in  the 
 Westchester  County  cemetery  of 
 Manhattan’s  Jewish  Center  synagogue. 
 Months  later,  a  monument  company 
 installed  a  headstone  that  misspelled  his 
 name.  “Phillip  Birnbaum”  the  stone  said, 
 adding  an  extra  “l”  to  Philip.  The  stone  sat, 
 undisturbed  and  largely  unnoticed,  for  34 
 years. 

 There  was  a  particular  sad  irony  to  this 
 single  extra  letter  .  Birnbaum  was  a  man 
 who  took  extreme  care  with  words,  a  writer, 
 translator,  editor  and  teacher,  whose 
 “Ha-Siddur  ha-Shalem”  —  Hebrew  for  “the 
 full  prayer  book”  —  was  one  of  the 
 best-selling  Jewish  books  of  the  20th 
 century,  widely  used  in  both  Orthodox  and 
 Conservative congregations. 

 “I  noticed  the  mistake  years  ago,”  said 
 Lawrence  Kobrin,  a  lawyer  and  longtime 
 member  of  the  Jewish  Center  who  has 
 warm  memories  of  Birnbaum.  “But  I  didn’t 
 do  anything  about  it.  It’s  too  bad,  I  thought. 
 But  there’s  nothing  I  can  do.  He  left  no 
 heirs. And I’m not in charge.” 

 But  when  Yosef  Lindell,  a  young  lawyer  and 
 scholar  who  was  doing  research  on 

 Birnbaum,  found  a  photo  of  the  headstone 
 on  Twitter,  he  could  not  believe  his  eyes.  On 
 a  tombstone  with  just  eight  words,  Lindell 
 found  three  mistakes:  Besides  the  extra  “l,” 
 the  stone  misstated  Birnbaum’s  birth  year 
 as  1905  when  in  fact  it  was  1904,  and  called 
 him  a  “renouned  author  and  scholar,” 
 misspelling  renowned.  It  also  had  no 
 Hebrew  words,  a  strange  omission  for  the 
 gravestone of a master Hebraist. 

 “It  wasn’t  appropriate  to  leave  it  that  way,” 
 Lindell  told  me  in  an  interview  from  Silver 
 Spring,  Maryland,  where  he  lives  with  his 
 wife  and  two  young  sons.  “I  figured,  he  was 
 a  bachelor,  he  left  no  family.  No  one 
 checked.” 

 Lindell,  a  graduate  of  Yeshiva  University, 
 reached  out  to  one  of  his  favorite  professors 
 there,  Jacob  J.  Schacter,  who  had  been  the 
 rabbi  of  the  Jewish  Center  during  the  later 
 years  of  Birnbaum’s  life.  Schacter  in  turn 
 called  the  synagogue’s  current  rabbi,  Yosie 
 Levine,  and  Kobrin,  the  Jewish  Center 
 member who had also noticed the errors. 

 Within  weeks,  they  raised  $3,000  to  replace 
 the  stone  with  one  that  not  only  corrects  the 
 mistakes  but  adds  a  Hebrew  verse  adapted 
 from the High Holiday liturgy. 
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 “He  instructed  the  mouths  of  his  nation,”  the 
 verse  says,  “so  that  they  should  not  err  in 
 their language or falter in their speech.” 

 ‘I can still see her lipstick’ 

 I  grew  up  in  the  Jewish  Center  and  knew 
 Birnbaum,  a  short,  balding  man  with 
 horn-rimmed  glasses  and  a  cherubic  face. 
 He  occasionally  led  a  class  in  Pirkei  Avot 
 (“Ethics  of  the  Fathers”)  on  Saturday 
 afternoons,  but  was  otherwise  a  quiet, 
 friendly and modest presence. 

 I  am  also  a  fan  of  the  Birnbaum  siddur. 
 Although  I  no  longer  use  it  on  a  regular 
 basis,  one  of  my  prize  possessions  is  the 
 Birnbaum  used  by  my  late  mother.  Like 
 many  of  her  generation,  she  would  regularly 
 kiss  the  siddur  both  before  and  after  she 
 prayed.  .  On  its  cover  and  many  of  its  pages 
 I  can  still  see  her  lipstick.  To  me,  it  is  more 
 than  just  a  cosmetic  remnant,  but  a  strand 
 of her Jewish DNA. 

 When  Birnbaum  died  in  1988,  I  was  a 
 reporter  at  The  New  York  Times  and  asked 
 my  editors  if  I  could  write  his  obituary. 
 Space  was  always  at  a  premium  in  those 
 days,  and  my  editors  only  allowed  eight 
 short  paragraphs.  I  called  him  “the  most 
 obscure best-selling author.” 

 Today,  in  retrospect,  I  am  happy  to  find  that 
 I  got  the  facts  right.  I  spelled  Philip  with  one 
 “l”  and  properly  said  he  was  born  in  1904.  I 
 wrote  that  he  came  to  the  United  States 
 from  his  native  Poland  in  1923,  got  his 
 doctorate  at  Dropsie  College  and  served  for 
 several  years  as  the  principal  of  a  Jewish 
 day  school  in  Delaware  before  turning  his 
 talents to popularizing Jewish knowledge. 

 The  prayer  book  I’d  grown  up  with  was  one 
 of  30  tomes  that  he  wrote  or  translated, 
 including  “The  Concise  Jewish  Bible,” 

 “Fluent  Hebrew”  and  “Maimonides’s  Code  of 
 Law  and  Ethics.”  His  books  were  published 
 by  a  Lower  East  Side  staple,  the  Hebrew 
 Publishing  Company,  which  no  longer 
 exists. 

 Birnbaum’s  siddur  gained  wide  acceptance 
 because  of  its  accessible  language,  clear 
 directions  and  scholarly  notes.  It  was  a 
 departure  from  the  formal  and  stilted  prayer 
 books  of  an  earlier  generation.  “He  created 
 an  American  siddur  for  the  second  half  of 
 the  20th  century  from  those  immigrant  and 
 rather  embarrassing  siddurim,”  said 
 professor  Jonathan  Sarna  of  Brandeis 
 University. 

 Today,  ArtScroll  and  Koren  prayer  books 
 have  taken  Birnbaum’s  place  in  the  pews  of 
 Orthodox  synagogues.  Conservative 
 congregations  tend  to  use  more 
 gender-inclusive  prayer  books  published 
 more recently by the movement. 

 Levine,  the  current  rabbi  of  the  Jewish 
 Center,  said  that  the  synagogue  still  uses 
 Birnbaum  books  for  the  High  Holidays  and 
 festivals  like  Passover  and  Sukkot.  The 
 volumes are dated, but still popular. 

 “Like  the  tefillot  and  tunes  themselves, 
 people  get  attached  to  these  things,”  Levine 
 told  me  over  email.  “Holding  onto  something 
 that’s  familiar  is  comforting.  And  I  suspect 
 the  fact  that  people  knew  him  personally  is 
 a contributing factor.” 

 A ‘lasting memorial’ 

 When  Birnbaum  died  in  1988,  Schacter  led 
 the  funeral.  He  said  he  did  not  remember 
 being  involved  in  the  gravestone,  which 
 generally  is  placed  up  to  a  year  later,  but 
 was  delighted  that  Lindell  spurred  him  to 
 correct  the  mistakes,  even  after  so  many 
 years. 
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 The  synagogue  is  planning  a  dedication 
 ceremony  on  Oct.  2,  the  Sunday  between 
 Rosh  Hashanah  and  Yom  Kippur,  at  the 
 cemetery,  Sharon  Gardens,  in  Valhalla,  New 
 York. 

 “A  matzevah  is  a  lasting  memorial,” 
 Schacter  said,  using  the  Hebrew  term  for 
 the  gravestone.  “It  is  the  way  a  person  will 
 be  remembered.  It  is  crucially  important  to 
 be  absolutely  correct  as  an  honor  to  the 
 person who died.” 

 Birnbaum  was  not  the  only  famous  Jewish 
 author  with  an  error  on  his  gravestone. 
 When  the  tombstone  for  Isaac  Bashevis 
 Singer  was  unveiled  in  1992,  a  year  after 
 his  death,  onlookers  were  aghast  to  see  that 
 his  Nobel  Prize  was  listed  as  a  “Noble” 
 Prize.  Singer,  like  Birnbaum,  was  born  in 
 Poland. 

 It  took  five  years  to  correct  Singer’s  stone  at 
 the  Beth-El  Cemetery  in  Paramus,  New 
 Jersey.  At  the  time,  The  New  York  Times 
 quipped:  “What  writer  has  not  suffered  the 
 indignity of a typo?” 

 Before  changing  the  stone,  Kobrin  and 
 Lindell,  both  lawyers,  did  their  due  diligence. 
 They  looked  in  court  files  but  could  not 
 locate  the  executor  of  Birnbaum’s  will.  They 
 had  the  name  of  a  nephew  in  Israel  but 
 could not make contact. 

 “When  I  first  asked  the  cemetery  if  I  could 
 change  the  headstone,  they  said  that  I  didn’t 
 even  need  permission,”  said  Lindell,  who  is 
 37.  “There  was  no  one  to  ask.  But  now,  if 
 you  need  to  change  it,  you  have  to  get  my 
 permission.” 

 He  let  that  sink  in  and  added:  “And  I  never 
 even met the man.” 
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 Sports 

 Sandy Koufax wouldn’t play on 
 Yom Kippur. Neither would 
 another ace Jewish pitcher. 

 By Frederic J. Frommer 

 Jewish  fans  have  long  celebrated  Sandy 
 Koufax’s  decision  to  sit  out  the  first  game  of 
 the  1965  World  Series  because  it  fell  on 
 Yom  Kippur.  But  mostly  forgotten  to  history 
 is  that  the  next  year,  when  Koufax  stayed 
 away  from  the  ballpark  on  his  scheduled 
 start  on  the  High  Holiday,  so  did  the 
 opposing pitcher. 

 Ken  Holtzman  was  a  20-year-old  rookie  for 
 the  Chicago  Cubs  in  September  1966  when 
 his  team  hosted  the  Los  Angeles  Dodgers  in 
 Koufax’s  final  season.  Yom  Kippur  fell  on 
 Saturday,  Sept.  24,  that  year,  so  the  two 
 Jewish  lefties  wound  up  going  head-to-head 
 the next day. 

 “Sandy’s  had  three  days  of  rest,  and  he 
 could  have  pitched,”  said  Dodgers  manager 
 Walter  Alston,  referring  to  the  Sept.  24 
 game.  “But  he  would  not  pitch  under  the 
 circumstances and I would not ask him to.” 

 Holtzman  had  let  his  manager,  Leo 
 Durocher,  know  he  was  unavailable  on  Yom 
 Kippur. 

 “I  told  Leo  that  a  couple  of  weeks  ago.  I 
 keep  the  Holy  Days.  Saturday  I  wasn’t  in 
 uniform,” Holtzman said at the time. 

 In  an  interview  with  the  Forward  last  week, 
 Holtzman,  now  76,  said  that  Koufax’s 
 high-profile  choice  to  not  pitch  on  Yom 
 Kippur  in  the  ’65  World  Series  made  things 
 a bit easier on him when he sat out in 1966. 

 “His  decision  the  previous  year  made  it 
 more  comfortable  for  me  to  approach  my 
 general  manager  and  manager,”  Holtzman 
 recalled,  “but  I  told  them  that  I  never  played 
 or  even  came  to  the  park  all  during  my 
 amateur  and  collegiate  career  and  this 
 would  not  be  any  different.  They  both  said 
 they  understood  and  were  generally 
 supportive. 

 “After  the  holiday  was  over  my  mother  and 
 father  drove  all  night  to  see  me  pitch  that 
 game.  Sandy  was  highly  regarded  and 
 idolized  in  our  house  so  this  was  to  be  a 
 special occasion.” 

 Battle of the Jewish pitchers 

 Indeed,  Koufax  was  wrapping  up  arguably 
 the  most  dominant  five-year  period  of  any 
 pitcher  in  major  league  history.  From  1962 
 to  1966,  he  led  the  league  in  ERA  five 
 consecutive  years,  paced  the  league  in 
 strikeouts  three  times,  won  three  Cy  Young 
 Awards  and  earned  the  1963  MVP. 
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 Holtzman  definitely  had  his  hands  full  that 
 afternoon  —  Koufax  would  finish  ‘the  ’66 
 season 27-9 with a 1.73 ERA. 

 The  Dodgers  were  on  their  way  to  repeating 
 as  National  League  pennant  winners,  while 
 the  Cubs  were  in  last  place,  35  games  back. 
 But  Holtzman  was  putting  together  a  good 
 rookie  season:  He  had  already  won  10 
 games  for  the  awful  Cubs,  with  an  ERA 
 under 4.00. 

 Koufax  was  a  draw  that  day  —  21,000  fans 
 came  out,  compared  to  just  530  for 
 Holtzman’s  last  start  at  Wrigley  Field.  And 
 the  young  pitcher  was  up  to  the  task. 
 Staked  to  a  2-0  lead  in  the  first  inning, 
 Holtzman flummoxed LA’s hitters. 

 “I  knew  I  had  a  no-hitter  about  the  sixth 
 inning  because  the  fans  closest  to  the  field 
 kept  reminding  me  of  it  and  I  couldn’t  ignore 
 it after a while,” Holtzman said. 

 The  Dodgers  finally  broke  up  the  no-hitter  in 
 the  ninth  inning  while  scratching  across  a 
 run.  Holtzman  finished  with  a  two-hitter, 
 striking out eight in the Cubs’ 2-1 victory. 

 Koufax  pitched  pretty  well  too,  giving  up  two 
 runs  (one  earned)  in  eight  innings  in  what 
 turned  out  to  be  his  last  regular-season 
 loss,  dropping  his  record  to  25-9.  He  would 
 lose  one  more  game,  in  the  World  Series, 
 which  the  Baltimore  Orioles  won  in  a 
 four-game  sweep.  A  month  later,  he 
 stunned  the  baseball  world  by  announcing 
 his  retirement  at  the  age  of  30,  due  to 
 chronic arthritis in his throwing arm. 

 Beating Sandy 

 Holtzman,  meanwhile,  would  pitch  15  years 
 in  the  big  leagues,  including  three  excellent 
 seasons  with  the  Oakland  A’s  during  their 
 dynasty  of  three  consecutive  World  Series 

 titles,  from  1972-74.  Holtzman  averaged 
 nearly  20  wins  a  year  during  that  span.  And 
 he  came  up  big  in  the  World  Series  — 
 posting  a  6-4  record  with  a  2.30  ERA  — 
 including  winning  Game  7  of  the  1973  World 
 Series against the New York Mets. 

 “Beating  Sandy  was  certainly  a  highlight  but 
 all  my  World  Series  games  were  more 
 meaningful  and  remain  my  proudest  thrills,” 
 Holtzman said. 

 “I  observed  the  holidays  throughout  my 
 career  and  because  I  pitched  longer  than 
 Sandy,  there  were  more  conflicts,”  he 
 added. 

 In  the  1973  American  League 
 Championship  Series,  he  said,  his  decision 
 to  not  play  on  Yom  Kippur  proved  to  be 
 advantageous  to  him  and  his  team.  The  A’s 
 manager,  Dick  Williams,  “had  to  change  the 
 rotation  in  a  very  important  playoff  game  but 
 it  turned  out  to  be  very  fortunate  for  the  A’s 
 as  it  gave  me  an  extra  day  of  rest.  I  had  to 
 pitch  all  11  innings  of  Game  3  of  the  ’73 
 ALCS  and  got  the  win  because  of  that  extra 
 rest day.” 

 Oakland  won  that  game  against  the  Orioles, 
 2-1,  to  take  a  2-1  series  lead,  with  Holtzman 
 giving  up  just  three  hits.  The  A’s  wound  up 
 winning the series three games to two. 

 He  also  had  his  share  of  regular-season 
 glory,  throwing  two  no-hitters  after  his 
 near-miss against Koufax. 

 Holtzman  said  he  chatted  with  Koufax  when 
 the  Cubs  played  on  the  NBC  Game  of  the 
 Week  and  Koufax  worked  as  a  broadcaster. 
 Holtzman  said  he  doesn’t  recall  discussing 
 their  1966  showdown,  “but  we  did  discuss 
 our  favorite  kosher  delis  around  the 
 country.” 
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 News 

 Why right-wing Christian 
 politicians are blowing the shofar 

 By Adam Kovac 

 Jews  will  soon  hear  the  shofar  at  High 
 Holiday  services.  Far-right  Christians 
 politicians  have  been  blowing  it  at  their 
 rallies all year. 

 Shofars  made  an  appearance  onstage  at 
 one  recent  far-right  rally  in  a  Virginia  Beach 
 megachurch,  for  example.  where  speakers 
 described  their  political  opponents  as 
 demons  and  spread  the  falsehood  of  a 
 stolen  2020  presidential  election.  In  another 
 example,  Doug  Mastriano,  Pennsylvania’s 
 GOP  nominee  for  U.S.  Senate  and  a  leader 
 in  the  “Stop  the  Steal”  movement, 
 incorporated  shofar-blowing  into  an  August 
 rally. 

 Christians  who  use  the  shofar  in  these 
 settings  say  it  signifies  a  bond  between 
 them and Jews. 

 But  the  practice  among  right-wing 
 candidates,  which  caught  on  years  ago  but 
 has  become  increasingly  common,  draws 
 criticism  from  Jews  who  consider  it  a 
 misappropriation  of  Jewish  ritual.  They 
 deem  the  insult  apparent  given  how  many  of 
 those  who  blow  shofars  at  their  political 
 events have trafficked in antisemitism. 

 Mastriano,  who  once  embraced  a  social 
 media  platform  known  for  its  antisemitic 
 content,  and  has  been  accused  of  using  dog 

 whistles  against  his  Jewish  Democratic 
 opponent,  has  defended  himself  against 
 accusations  of  antisemitism  by  referring  to 
 the  shofar  blown  at  his  campaign 
 announcement.  He  shouldn’t  be  labeled  an 
 antisemite,  he  argued,  for  displaying  “too 
 much  Jewish  symbology”  at  the  kickoff, 
 where  the  shofar  was  blown  by  a  man 
 named  “Pastor  Don”  who  wore  a  Lion  of 
 Judah Messianic prayer scarf. 

 It’s  not  unusual  to  spot  shofars  at  MAGA 
 rallies.  Shofars  were  blown  in  D.C.  in  the 
 events  surrounding  the  attack  on  the  U.S. 
 Capitol.  But  conservative  Christians,  both 
 politicians  and  religious  leaders,  have  been 
 blowing  the  shofar  at  gatherings  long  before 
 former  President  Donald  Trump  entered 
 politics. 

 In  2018,  former  Arkansas  Gov.  Mike 
 Huckabee  announced  he  would 
 commemorate  a  visit  to  Jerusalem  by 
 blowing  a  shofar.  And  a  2007  video  shows 
 hundreds  of  Messianic  Christians  blowing 
 shofars together. 

 The Christian call 

 While  shofar-blowing  by  evangelical  and 
 right-wing  Christians  perturbs  many  Jews, 
 not all find it offensive. 
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 The  shofar  is  a  religious  object,  but  also  has 
 been  used  historically  as  a  musical 
 instrument,  said  Natan  Freller,  a  rabbi  at 
 Congregation  Etz  Hayim  in  Arlington, 
 Virginia.  “We  don’t  own  the  shofar,”  he  said. 
 And  Jews  can’t  “necessarily  dictate  how  it’s 
 used out there.” 

 The  issue,  Freller  said,  isn’t  halachic, 
 referring to Jewish law, but sociological. 

 Conservative  Christians  use  shofars  to 
 “connect  themselves  to  an  ancient  people 
 that lived in Jerusalem,” he said. 

 Still,  for  many  Jews  there  is  a  disturbing 
 paradox  at  work:  a  symbol  of  Judaism 
 adopted  by  right-wing  Christian  groups  that 
 hold  a  variety  of  anti-Jewish  beliefs, 
 including  Holocaust  revisionism  and  the 
 idea  that  all  Jews  should  move  to  Israel  to 
 help bring about the return of Jesus. 

 Amilcar  Barreto,  a  professor  who  studies 
 nationalism  at  Northeastern  University,  said 
 these  Christians  are  melding  politics  with 
 theology. 

 “Their  vision  of  a  biblically  centered  United 
 States  is  also  attached  to  their  theological 
 belief  in  the  end  of  times  and  fulfillment  of 
 biblical  prophecy,  which  for  them,  only 
 happens  with  the  state  of  Israel,”  he  said. 
 “They  see  a  direct  connection  between 
 Israel  and  the  United  States  in  these  latter 
 days.” 

 Barreto  recently  wrote  a  paper  about  how 
 the  Christian  nationalist  movement  in  the 
 United  States  has  adopted  the  Israeli  flag  as 
 a  symbol.  The  shofar  has  taken  on  a  similar 
 role,  he  said,  but  it  doesn’t  connect  these 
 far-right  groups  to  Judaism,  Israel  or 
 Zionism.  Rather,  he  continued,  it  helps  them 
 express  “biblicality”  —  a  piety  that  makes 

 them  heirs  to  what  they  see  as  America’s 
 true  Christian  identity  during  what  they 
 perceive as the End Times. 

 The  phenomenon  extends  beyond  the  U.S. 
 Barreto  has  written  about  Korean  and 
 Brazilian  Christians  who  have  embraced  the 
 Israeli flag. 

 As  for  the  discomfort  Jews  feel  when 
 right-wing  Christians  use  Jewish  symbols  to 
 advance  their  political  messages,  it  does  not 
 resonate  with  those  Christians  at  all,  Barreto 
 added. 

 “You  can  have  a  group  that  is  flamingly 
 Zionist  and  yet  antisemitic  at  the  same 
 time,”  he  said.  “For  some  of  these  folks, 
 that’s  what  they  believe  and  they  don’t  see 
 any contradiction.” 
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 News 

 As Pride club takes on Yeshiva 
 University, LGBTQ students at 

 other religious colleges take notice 
 By Louis Keene 

 Yeshiva  University’s  decision  to  suspend  all 
 student  activities  rather  than  recognize  a 
 campus  Pride  group  surprised  many  in  the 
 Jewish  world.  In  Provo,  Utah,  the  move 
 sounded familiar. 

 Brigham  Young  University,  which  follows  the 
 religious  law  of  The  Church  of  Jesus  Christ 
 of  Latter-day  Saints,  has  strict  rules  against 
 same-sex  relationships,  and  has  gone  to 
 considerable lengths to enforce them. 

 “I’m  like,  ‘This  is  literally  BYU,’”  David  Shill, 
 a  senior  at  Brigham  Young  University,  said 
 in  an  interview.  “It’s  the  exact  same  antics 
 and stunts that BYU would do.” 

 Shill  runs  the  Cougar  Pride  Center,  an 
 organization  that  supports  the  school’s 
 LGBTQ  students.  Like  the  YU  Pride 
 Alliance,  whose  effort  to  gain  recognition 
 from  YU  is  still  playing  out  in  court,  the 
 Cougar  Pride  Center  is  not  officially 
 recognized  by  the  university,  meaning  it 
 won’t  receive  funding  and  can’t  meet  on 
 campus.  Another  BYU  pride  group  has  its 
 application  rejected  each  year;  Shill  does 
 not bother trying. 

 If  anyone  can  identify  with  the  struggle  for 
 LGBTQ  equality  at  the  Orthodox  Jewish 
 university,  it  is  people  like  Shill:  queer 
 college  students  waging  similar  battles  at 
 other  religious  universities.  They,  too, 

 describe  old-guard  administrators  who  may 
 prevail  in  the  courts,  but  who  nevertheless 
 seem  to  be  on  the  defensive  as  queer 
 people  demand  equal  treatment.  And  as 
 YU’s  case  develops  in  the  national  spotlight, 
 they  are  feeling  personally  and  legally 
 invested in the outcome. 

 Not  content  to  merely  track  the  case  from 
 afar,  Shill  has  also  reached  out  to  the  Pride 
 Alliance to offer moral support. 

 “It’s  hard  for  people  who  haven’t  been 
 through  it  to  really  understand  how  crushing 
 a  homophobic  action  can  be  from  a 
 university  and  how  othering  and  how  clearly 
 they  put  you  in  this  box,”  Shill  said.  “They 
 remind  you  that  you’re  a  minority,  that  your 
 identity  is  against  God.  I  think  for  people 
 who  haven’t  been  through  that,  it’s  just 
 really hard — you feel so small.” 

 The legal stakes 

 Yeshiva  University’s  queer  students  aren’t 
 the  only  ones  fighting  back.  Students  and 
 alumni  from  dozens  of  religious  universities 
 are  suing  the  Department  of  Education  for 
 noncompliance  with  Title  IX,  the  federal  civil 
 rights  law  that  prohibits  sex-based 
 discrimination  in  schools  that  receive  federal 
 funding.  In  another  lawsuit,  students  and 
 faculty  at  Seattle  Pacific  University  are 
 suing  the  school’s  board  of  trustees 
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 following  an  internal  revolt  that  began  when 
 an  adjunct  professor  was  denied  a 
 permanent  position  allegedly  because  he 
 was gay. 

 Not  that  queer  students  at  any  two  religious 
 universities  are  necessarily  treated  the 
 same.  Brigham  Young’s  regime  is  harsher 
 than  Yeshiva’s:  Same-sex  couples  can’t 
 hold  hands  on  BYU’s  campus  for  fear  of 
 expulsion. 

 On  the  other  hand,  Chloe  Guillot,  a  Seattle 
 Pacific  graduate  student  who  is  among  the 
 plaintiffs  in  its  suit  against  the  board,  said 
 she  appreciated  her  relative  privilege 
 compared  to  other  religious  schools.  Seattle 
 Pacific,  which  is  associated  with  the 
 evangelical  Free  Methodist  Church, 
 recognized  its  student  Pride  organization 
 more  than  a  decade  ago,  and  has  no  rules 
 that  restrict  students’  gender  or  sexual 
 expression. 

 Reading  details  of  the  YU  case,  Guillot  said, 
 “was  kind  of  like  a  gut  check  of,  ‘Man,  we’ve 
 come  so  far  at  SPU,  and  I  hope  the  other 
 colleges can come that far as well.’” 

 Like  Shill,  though,  she  recognized  the 
 defiance  of  Yeshiva  University 
 administrators  holding  the  line  against  full 
 LGBTQ  acceptance,  calling  the  student 
 activities  ban  a  “political  stunt.”  At  Seattle 
 Pacific,  mass  resignations  from  the  board 
 followed  widespread  protests  against  the 
 school’s hiring policy. 

 The  remaining  trustees  dug  in  their  heels. 
 After  the  Washington  state  attorney  general 
 announced  an  investigation  into  the  school, 
 Seattle  Pacific  sued  the  state  in  an  attempt 
 to  block  it  —  retaining  Becket  Law,  the 
 same  firm  representing  Yeshiva  University 
 against the Pride Alliance. 

 Paul  Southwick,  whose  firm,  the  Religious 
 Exemption  Accountability  Project,  is 
 representing  the  plaintiffs  against  Seattle 

 Pacific,  said  the  lawsuits  reveal  a 
 generational  divide  in  American  organized 
 religion  that  is  coming  to  a  head  at  the 
 universities. 

 “The  students  who  are  uprising,  they  are  not 
 outsiders,”  Southwick  said.  “They’re  not  a 
 bunch  of  secular  atheists.  They  are  very 
 much dedicated to their faith.” 

 Southwick  also  filed  the  suit  by  40  religious 
 university  students  and  alumni  against  the 
 Department of Education. 

 In  that  case,  the  plaintiffs  claim  that  allowing 
 schools  with  religious  exemptions  to 
 discriminate  against  LGBTQ  students 
 violates  Title  IX.  (YU  has  not  applied  for  a 
 religious exemption to Title IX.) 

 A  New  York  trial  court  judge  ruled  in  June 
 that  YU’s  refusal  to  recognize  the  Pride 
 Alliance  violated  the  city’s  Human  Rights 
 Law.  The  school  maintains  that  requiring  it 
 to  recognize  the  group  infringed  on  its 
 religious  freedom.  Its  petition  to  the 
 Supreme  Court  for  a  stay  on  the  judge’s 
 order  was  denied  by  a  5-4  vote,  but  the 
 Court may still take the case down the road. 

 A  favorable  Supreme  Court  ruling  for  YU 
 Pride  Alliance  on  First  Amendment  issues 
 would  help  the  plaintiffs,  who  are  awaiting  a 
 ruling  from  a  federal  judge  in  Oregon.  On 
 the  other  hand,  a  ruling  in  favor  of  YU  could 
 doom their effort. 

 Regardless  of  outcome,  Southwick  said  the 
 cases  themselves  —  whether  YU  Pride 
 Alliance’s  or  his  clients’  —  have  been 
 fulfilling  a  consumer  protection  role  for 
 future college students. 

 “At  least  now  parents  and  students  can 
 know  what  these  schools  are  doing  to  their 
 kids,”  he  said,  “and  they  can  make  a  better 
 informed  decision  about  whether  it’s  a  safe 
 place or not to send their children.” 
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