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 News 

 Pay to pray? Not anymore. Many 
 synagogues no longer charging for 

 High Holiday tickets 
 By Adam Kovac 

 It’s  a  familiar  High  Holiday  grumble.  Jews 
 complain  about  the  high  cost  of  ticket 
 prices.  Mainstream  newspapers  perennially 
 publish  stories  that  describe  the 
 “pay-to-pray”  rules  and  the  “sticker  shock” 
 they prompt. 

 A  Forward  call-out  to  synagogues  of  all 
 denominations  across  the  country  this  year 
 paints a different picture. 

 Two  hundred  synagogues  across  the  nation 
 responded  to  questions  about  what  it  costs 
 to  get  in  their  doors  on  Rosh  Hashanah  and 
 Yom  Kippur.  The  answers,  while  not 
 necessarily  representative  of  the 
 4,000-some  shuls  in  the  United  States, 
 suggest  that  paying  a  bundle  for  a  ticket  is 
 now the exception. 

 Most  of  the  200  that  filled  out  our 
 questionnaire  said  High  Holiday  seats  are 
 included  in  the  price  of  membership,  with 
 only  a  handful  charging  a  ticket  fee  on  top  of 
 dues.  About  50  said  they  charge 
 non-members  to  attend,  with  prices  ranging 
 from $36 to more than $700. 

 And  many  synagogues  that  do  charge  said 
 they  provide  free  tickets  for  groups  including 
 students,  people  under  30,  prospective 
 congregants,  members  of  the  military, 

 people  married  within  the  last  year,  people 
 involved  in  Jewish  community  service, 
 guests  of  the  rabbi  and  “anyone  in  financial 
 need.” 

 We  sent  our  questionnaire,  via  Google  form, 
 to  rabbis  and  synagogue  administrators 
 whose  email  addresses  we’ve  collected 
 over  the  years  from  researching  news 
 articles  and  from  marketing  initiatives.  We 
 did  not  reach  out  to  Chabad  houses  or 
 campus  Hillels  that  frequently  hold  free  High 
 Holidays  services  and  target  unaffiliated 
 Jews. 

 Asked  why  they  had  made  attendance  free, 
 a  few  rabbis  expressed  disdain  for  the 
 practice  of  charging  Jews  to  pray  with  one 
 another,  especially  on  the  holiest  days  of 
 the year. One rabbi deemed it “repugnant.” 

 Others  said  free  holiday  services  aligned 
 with  their  congregation’s  desire  to  be  as 
 welcoming as possible. 

 “My  sense  is  that  by  having  our  doors  wide 
 open  at  the  High  Holidays,  we  are  able  to 
 be  a  place  that  people  can  check  out  with  a 
 very  low  barrier,”  Rabbi  Laurie  Zimmerman 
 of  Congregation  Shaarei  Shamayim,  a 
 Reconstructionist  synagogue  in  Madison, 
 Wisconsin, said in a follow up interview. 
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 She  attributes  her  congregation’s  growth  — 
 from  20  households  in  1989  to  almost  200 
 today  —  in  part  to  its  commitment  to  free 
 High Holiday services. 

 “We  attract  a  lot  of  people  who  would  be 
 totally  unaffiliated,  people  who  are  coming 
 back  to  Judaism,  or  who  had  a  pretty 
 negative  experience  in  a  congregation 
 growing  up,”  she  said.  “They’re  on  the  fence 
 and we’re there with our doors wide open.” 

 Similarly,  the  rabbis  of  At  B’nai  Emunah  in 
 Tulsa,  Oklahoma,  which  is  aligned  with  the 
 Conservative  movement,  said:  “It  lowers  the 
 bar  for  community  building  and  inclusion, 
 and  allows  us  to  live  out  our  values  in  the 
 most  public  way.  It  makes  a  huge  difference 
 in the way people relate to the synagogue.” 

 In  the  days  leading  to  Rosh  Hashanah,  the 
 UJA-Federation  of  New  York,  which  funds 
 hundreds  of  Jewish  nonprofits,  released  its 
 “Find  A  Service”  guide,  which  lists  75 
 synagogues of all denominations. 

 The  majority  charge  nothing  to  attend  virtual 
 services.  Roughly  half  charge  for  in-person 
 services,  with  most  prices  falling  between 
 $36 and $500. 

 Pandemic pricing 

 The  pandemic  in  some  cases  helped  push 
 synagogues  to  stop  charging  for  High 
 Holiday tickets. 

 Most  rabbis  who  answered  the  Forward’s 
 queries  wrote  that  they  expected  more  or 
 about  the  same  number  of  congregants  as 
 they  had  last  year.  But  some  congregants 
 are  still  hesitant  to  return  to  shul  as  the 
 pandemic  continues,  and  others  have  grown 
 comfortable  watching  services  online  from 
 their living rooms. 

 “In  these  days  of  COVID,”  said  Rabbi 
 Frederick  Reeves  of  KAM  Isaiah  Israel,  a 
 Reform  synagogue  in  Chicago,  “it  makes 
 sense  to  us  to  reduce  any  perceived 
 barriers to coming to synagogue.” 

 Before  the  pandemic,  a  High  Holiday  ticket 
 at  KAM  Isaiah  Israel  cost  $250.  This  year, 
 they’re  free.  But  Reeves  said  that  even  had 
 COVID-19  not  intruded  into  synagogue  life, 
 his  congregation  still  would  have  moved 
 away  from  charging  for  tickets  to  make  it  as 
 easy  as  possible  for  people  to  nurture  their 
 spirituality. 

 Amy  Asin,  vice  president  of  congregational 
 engagement  and  leadership  experiences  at 
 the  Union  for  Reform  Judaism,  the  umbrella 
 group  for  the  nation’s  largest  group  of 
 synagogues,  said  the  pandemic  was  key  in 
 pushing  more  shuls  to  stop  charging  for 
 High Holiday tickets. 

 Many  congregants,  she  said,  especially  the 
 elderly  and  those  with  young  children,  found 
 that  “setting  up  a  nice  spot  in  their  living 
 room  or  wherever  their  TV  is,”  and  attending 
 services  from  home  “was  really  meaningful 
 for  them,”  whether  they  got  dressed  up  or 
 not. 

 None  of  Judaism’s  major  denominations  — 
 the  URJ,  the  United  Synagogue  of 
 Conservative  Judaism,  the  Orthodox  Union 
 and  Reconstructing  Judaism  —  have  an 
 official  policy  on  High  Holiday  ticket  pricing. 
 That  leaves  the  decision  to  individual 
 congregations. 

 The  Reform  movement  encourages  its 
 synagogues  to  welcome,  free  of  charge, 
 members  of  other  synagogues  who  are 
 traveling  for  the  holidays.  But  even  that  is 
 voluntary. 
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 Cash flow 

 Just  because  synagogues  don’t  charge  for 
 tickets,  doesn’t  mean  they  don’t  ask  for 
 money.  Many  request  donations  from 
 attendees  in  the  traditional  Yom  Kippur 
 appeal or otherwise. 

 Rabbi  Reeves  of  KAM  Isaiah  Israel  said 
 ticket  sales  used  to  bring  in  about  $8,000, 
 and  that  is  generally  made  up  for  through 
 voluntary  giving.  Members  feel  moved  to 
 support  their  synagogue,  he  said,  whether 
 they’re  sitting  in  the  pews  or  watching  from 
 home, and non-members are giving as well. 

 “They’re  never  going  to  walk  into  our 
 building,”  Reeves  wrote,  “but  they’re 
 receiving  the  stream  and  gave  as  a  result  of 
 that  appeal  that  went  out  over  our 
 broadcast.” 

 This  time  of  year  will  remain  key  for 
 fundraising,  because  the  High  Holidays  are 
 when  many  Jews  seek  to  deepen  their 
 connection  to  Jewish  life,  said  Rabbi  Jacob 
 Blumenthal,  CEO  of  the  Conservative 
 movement’s umbrella group. 

 “It’s  natural  that  they  therefore  want  to 
 support  the  congregation,”  he  said,  whether 
 they buy tickets or not. 

 But  even  among  rabbis  who  preside  at 
 synagogues  that  still  sell  tickets,  almost 
 none  said  those  sales  make  up  a  significant 
 portion  of  their  congregation’s  annual 
 budget.  Those  who  responded  to  a  question 
 about  this  in  the  call-out  said  holiday  tickets 
 were  it  was  either  a  negligible  part  of  the 
 overall  revenue,  a  very  low  portion,  or  a 
 single-digit percentage. 

 Asked  how  much  their  synagogue  charges 
 for  tickets,  rabbis  shared  prices  for 
 non-members  ranging  from  $36  to  $750. 
 Fewer  than  10  responding  synagogues  said 

 members  must  pay  extra  for  seats,  with 
 prices ranging from $20 to $500. 

 A  handful  of  synagogues  have  raised  their 
 High  Holiday  ticket  prices  this  year, 
 including  the  Modern  Orthodox  Young  Israel 
 of  Beverly  Hills,  which  has  a  tiered 
 membership.  The  lower  tiers  will  pay  $500, 
 up from $375 last year. 

 Of  the  14  Orthodox  congregations  that 
 responded  to  the  call-out,  four  wrote  that 
 they  charge  members,  another  three  charge 
 non-members  and  the  rest  charge  nothing 
 or ask for a donation. 

 Rabbi  Adir  Posy,  national  director  of  the 
 Orthodox  Union’s  Department  of 
 Synagogue  Initiatives,  said  one  reason 
 Orthodox  shuls  may  be  more  more  likely  to 
 keep  charging  is  that  they  generally  prohibit 
 streamed  services  because  of  restrictions 
 on  using  technology  during  holidays,  and  so 
 must  bear  the  costs  of  a  synagogue  full  of 
 people. 

 “I’m  friends  with  the  executive  director  of  a 
 synagogue  in  the  New  York  area  who  says 
 that  they  have,  I  think,  750  member  families 
 and  maybe  20  or  30  will  show  up  on  a 
 Shabbat  morning,  because  they  have  virtual 
 services,” Posy said. 

 Still,  Posy  added,  Orthodox  congregations 
 may  also  be  revisiting  their  tradition  of 
 charging for seats. 

 “We  want  you  to  come  in  the  door,”  he  said. 
 “We  don’t  want  dollars  to  be  a  barrier  to  that 
 and  we’re  gonna  have  to  just  be  broader  in 
 our  mindset  about  how  we  make  sure  that 
 the bills get paid.” 
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 Yiddish 

 Who translated The New York 
 Times’ yeshiva report into Yiddish? 

 It’s a closely guarded secret 
 By Zach Golden 

 “The  last  decree  that  was  similar  to  this  one 
 in  its  evil  was  when  the  Communists  came 
 to  power  in  Russia,  and  at  once  collapsed 
 Jewish  education  within  their  newly  formed 
 Soviet  Union,”  lamented  the  Hasidic 
 Yiddish-language bulletin on Yiddish24. 

 The  “evil  decree”  in  question  is  newly 
 approved  secular  education  regulations  for 
 New  York’s  private  schools.  They  come 
 days  after  The  New  York  Times  revealed 
 that  most  Hasidic  students  are  not  testing  at 
 grade-level  in  English  or  math.  (The  release 
 of the report was likely timed to the vote.) 

 Hasidic  leaders  fear  these  new 
 government-imposed  rules  will  undermine 
 their  religious  education  system  and 
 ultimately  destroy  it.  But  even  worse  for 
 them,  the  news  of  just  how  poorly  Hasidic 
 students  are  faring  is  circulating  within  the 
 community — in Yiddish. 

 The  NYT  report  has  been  translated  into  an 
 extraordinarily  high-quality  Hasidic  dialect  of 
 Yiddish.  The  online  version  has  been  widely 
 read  and  shared  on  Hasidic  online  forums. 
 A  PDF  version,  created  to  circumvent  the 
 community’s  strict  internet  filters,  has  also 
 been making the rounds. 

 A mystery translator 

 In  the  Hasidic  community,  even  worse  than 
 people  who  reject  their  way  of  life  are  those 
 perceived  as  betraying  their  own 
 community.  Known  as  moyserim,  or 
 informers,  they  can  face  harassment, 
 excommunication  or  even  extrajudicial 
 violence. 

 Members  of  advocacy  groups  for  improved 
 secular  education  in  Hasidic  schools  have 
 been  labeled  as  such,  making  anyone 
 perceived  as  supporting  them  —  say,  a 
 Yiddish  translator  of  a  critical  New  York 
 Times  report  —  a  persona  non  grata  within 
 the Hasidic community. 

 It  is  for  this  reason  that  the  identity  of  the 
 Yiddish translator remains a secret. 

 The  fear  of  backlash  was  so  strong  that 
 many  Yiddishist  colleagues  —  including 
 librarians,  journalists  and  academics  — 
 asked  us  not  to  make  public  even  the 
 names  of  those  who  were  suggested  to  The 
 Times  as  possible  translators.  One  directed 
 us  to  a  Twitter  thread  by  the  formerly 
 Hasidic  Forward  contributor  Elad  Nehorai, 
 who  wrote  that  a  Haredi  Jew  who  had 
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 spoken  out  in  favor  of  the  report  was 
 threatened with eviction. 

 The  New  York  Times,  for  its  part,  has 
 refused  to  share  the  name  of  the  translator, 
 how  long  the  process  took  or  how  much  the 
 translator was paid. 

 But  here’s  what  we  do  know,  from  someone 
 with  knowledge  of  the  situation:  A  Yiddish 
 translator  and  a  Yiddish  editor  worked  on 
 the  piece  —  and  they  are  both  Hasidim  in 
 good standing. 

 We  also  learned  that  The  Times  allowed  the 
 translation  to  be  interpretive  rather  than 
 literal,  to  the  degree  it  would  help  the  report 
 garner  acceptance  within  the  community. 
 The  translator  took  this  liberty  in  many 
 passages,  while  ultimately  staying  loyal  to 
 the article’s original meaning. 

 That  much  is  clear  from  the  language  of  the 
 report  itself.  Only  those  who  grew  up  in  the 
 Hasidic  community  could  have  properly 
 done  this  translation.  Most  speakers  of 
 Yiddish  outside  of  the  Hasidic  world  use 
 “Yiddishist”  Yiddish  (YIVO  standardized 
 Yiddish),  which  differs  significantly  in 
 spelling,  grammar,  syntax  and  vocabulary 
 from Hasidic Yiddish. 

 Any  hint  of  inauthenticity  or  inaccuracy  in 
 Hasidic  Yiddish  terms  and  usage  would 
 have  made  The  Times’  translation  easy  to 
 mock  and  dismiss.  Instead,  Hasidic 
 newspapers,  including  Der  Yid  and  Der 
 Blatt,  have  written  full  responses  to  the 
 article,  suggesting  that  it  is  not  easy  for 
 leaders to ignore. 

 Taking religious liberties 

 Translation  is  an  art,  not  a  science,  and  the 
 translator  actively  made  choices  to  reflect 

 what  in  the  original  report  matters  to  their 
 culturally different readers. 

 The  changes  appear  to  fall  into  three  broad 
 categories.  Some  changes  were  made  to 
 demonstrate  familiarity  with  Hasidic  society. 
 Several  passages  were  changed  to 
 preserve  the  original  language  of  quotes 
 given  in  Yiddish.  And  notably,  some 
 language  choices  tone  down  negative 
 descriptions  of  Hasidic  groups  or  practices, 
 while  others  underscore  the  seriousness  of 
 misusing public funds. 

 The  choices  made  to  demonstrate  familiarity 
 with  Hasidic  society  are  generally  related  to 
 education.  The  most  important  example  of 
 this  is  how  the  word  “school”  itself  was 
 translated. 

 In  Hasidic  Yiddish,  the  word  shule,  literally 
 meaning  “school,”  refers  to  secular  schools 
 and  religious  girls’  schools.  Kheyder  and 
 yeshive  refer  to  religious  boys’  elementary 
 and  high  schools,  respectively.  When  a 
 particular  religious  school  is  not  specified  in 
 the  article,  the  translator  uses  the  word 
 moysed, or institution. 

 The  Hasidic  newspapers,  in  contrast, 
 purposefully  translated  “school”  only  as 
 shule  in  their  quotations  of  the  NYT,  likely  to 
 undermine  the  article  and  imply  that  the 
 authors  wanted  to  secularize  religious 
 schools. 

 Not lost in translation 

 The  translator  also  preserves  English  words 
 to  highlight  the  secular  nature  of  proposed 
 educational  reforms  —  edyukeshun  for 
 state-mandated  education  and  test  for  a  test 
 administered by the state. 
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 Conversely,  the  translator  often  refers  to 
 religious  schools  by  their  colloquial  names 
 instead  of  the  official  names  used  in  the 
 original  article.  For  example,  the  school 
 Kehilath  Yakov  is  called  simply  Pupa  (as 
 pronounced  within  the  community),  after  the 
 Hasidic court that they follow. 

 There  are  also  places  where  the  translator 
 simply  “untranslated”  quotes:  A  line  The 
 Times  originally  translated  as  “we  will  not 
 comply,”  from  Rabbi  Aaron  Teitelbaum,  is 
 restored  to  “mir  veln  nisht  horkhn”  (“we  will 
 not listen”). 

 Was  Chabad  ‘proselytizing’  in  Yiddish, 
 too? 

 The  original  article  described  Chabad  as 
 “proselytizing,”  which  attracted  some 
 controversy  online  due  to  its  negative 
 connotation.  The  Yiddish  version  softened 
 the  language  while  retaining  the  meaning  by 
 saying  that  Chabad  prepares  their  students 
 to  ton  shlikhus,  to  be  emissaries  of  their 
 movement,  and  to  do  kiruv,  religious 
 outreach to other Jews. 

 Another  important  difference  was  how 
 “segregated  by  gender”  was  translated: 
 zayendik  tsetaylt  tsvishn  yinglekh  un 
 meydlekh,  being  divided  into  boys  and  girls. 
 In  English,  segregation  carries  a  negative 
 connotation.  For  the  Hasidic  reader,  division 
 by  gender  is  not  a  shocking  revelation,  and 
 it  would  be  odd  to  preserve  a  negative 
 connotation to it. 

 What’s really at stake 

 Perhaps  most  importantly,  the  translator 
 made  choices  that  emphasize  the 
 magnitude  of  the  problems  described  in  the 
 article. 

 Hasidic  readers  already  know  that  yeshivas 
 receive  public  money,  and  know  that  many 
 other  schools  do,  too.  But  the  translator’s 
 choice  to  turn  “Hasidic  boys’  schools  have 
 found  ways  of  tapping  into  enormous  sums” 
 of  government  money  into  “Hasidic  boys’ 
 schools  have  benefited  from  exorbitantly 
 (umgehoyer)  large  sums”  was  perhaps 
 meant  to  demonstrate  that  the  system  was 
 taking more than their fair share. 

 This  point  was  more  poignantly  made  in  one 
 of  the  subheadings.  “Private  schools,  public 
 money”  was  translated  into  private 
 moysdes,  shtayer-tsoler  gelter  —  “private 
 schools, taxpayer’s money.” 

 While  the  original  reporting  was  seen  as  a 
 threat  to  Hasidic  institutions,  it  may  be  the 
 quality  and  thoughtfulness  of  this  Yiddish 
 translation  that  gives  it  the  most  power.  The 
 translation,  WhatsApped  from  Hasid  to 
 Hasid,  may  even  create  seismic  change  — 
 even if we never truly know who did it. 
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 Opinion 

 Israeli city refuses to allow a 
 synagogue for Reform 

 congregation. We’re suing 
 By Orly Erez Likhovski 

 With  the  holiest  days  in  the  Jewish  year 
 approaching,  synagogues  are  preparing  to 
 welcome  their  largest  crowds  of  worshipers 
 for  the  year  all  around  the  world.  But  in 
 Israel  some  congregations  face  challenges 
 most  people  would  find  impossible  to 
 believe  in  a  Jewish  state:  They  will  not  be 
 able to pray in a proper synagogue. 

 One  such  case  is  that  of  the  Reform 
 congregation  Yuval  in  Gedera,  a  small  city 
 about  25  miles  south  of  Tel  Aviv.  Yuval  was 
 established  13  years  ago  by  a  group  of 
 native-born  young  Israeli  families  who  were 
 seeking  a  pluralistic  religious  experience. 
 Most  of  the  30,000  residents  of  Gedera  are 
 either  secular  or  Masorti  (meaning  Jews 
 who  are  neither  secular  nor  strictly 
 observant  but  feel  an  affinity  to  Orthodox 
 Judaism). Around 20% are Orthodox. 

 In  Israel,  there  is  no  separation  between 
 religion  and  state  and  the  state  is  heavily 
 involved  in  funding  religious  services, 
 including  rabbis’  salaries  and  building 
 synagogues.  But  the  funds  are  channeled 
 almost  exclusively  to  Orthodox  and 
 ultra-Orthodox  rabbis  and  their  institutions 
 and  congregations.  Reform  and 

 Conservative  congregations  are  regularly 
 shortchanged. 

 Since  its  establishment,  the  120  members 
 of  the  Yuval  congregation  have  been 
 praying  in  the  hallway  of  a  local  school 
 without  heating  or  air  conditioning,  and 
 without  an  ark  for  their  Torah.  In  Israel, 
 unlike  in  the  U.S.,  the  government  allocates 
 land  for  places  of  worship.  In  Gedara,  all  of 
 the  lands  and  budgets  allocated  to 
 synagogues  were  given  to  40  Orthodox 
 synagogues,  all  of  which  operate  in  proper 
 buildings.  This  means  there  is  no  real 
 egalitarian  alternative  for  Gedera  residents 
 who  wish  to  celebrate  their  religion  outside 
 of Orthodoxy. 

 Land  allocation  for  a  synagogue  requires  a 
 congregation  to  go  through  a  long  and  often 
 frustrating  process  by  the  local  municipality, 
 a  political  body  that  in  most  cities  in  Israel 
 includes  Orthodox  representatives  who 
 almost  always  oppose  the  allocation  of 
 lands  and  budgets  to  non-Orthodox 
 congregations.  In  these  cases,  we,  at  the 
 Israel  Religious  Action  Center  —  the  legal 
 and  public  advocacy  arm  of  the  Israeli 
 Reform  movement  —  must  go  to  court  and 
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 demand  that  the  municipality  grant  us  our 
 rights. 

 The  story  of  Gedera  is  unusual  because  of 
 the  intensity  and  longevity  of  the  legal 
 struggle,  though  it  isn’t  a  singular  case.  We 
 have  submitted  four  petitions  on  behalf  of 
 the  Yuval  congregation  against  the 
 municipality  and  the  mayor  in  the  last  seven 
 years. 

 Seven  years  ago,  in  our  first  court  victory  in 
 Gedera,  the  judge  wrote  that  even  if  the 
 mayor  of  Gedera  does  not  support  the 
 Reform  congregation,  the  municipality  must 
 act in an equal manner. 

 The  ruling  stated  that  the  mayor’s  personal 
 opinion  could  not  justify  the  discrimination  in 
 allocating  public  resources  to  religious 
 communities.  Unfortunately,  the  mayor 
 ignored the judicial mandate. 

 Two  years  ago,  the  district  court  judge 
 ordered  the  municipality  to  find  a  plot  of  land 
 for  the  Reform  congregation.  After  the  city 
 offered  three  options,  the  congregation 
 chose  one  of  them  and  submitted  an 
 allocation  request.  But  nothing  happened. 
 Again, we returned to court. 

 That’s  when  the  mayor  changed  his  mind, 
 declaring  that  this  plot  —  which  the 
 municipality  itself  had  offered  as  one 
 suitable  for  a  Reform  synagogue  —  was  not 
 suitable  because  the  surrounding 
 neighborhood  is  Orthodox,  which  is  not  true. 
 The  court  ordered  the  municipality  to 
 proceed  with  the  allocation  process 
 nevertheless. 

 We  were  notified  last  week  that  the 
 municipality  refused  to  allocate  the  land  to 
 the  Yuval  congregation  and  decided  instead 
 to  allocate  it  to  an  ultra-Orthodox  Youth 

 movement.  We  are  now  preparing  to  go 
 back to court for the fifth time. 

 The  congregation  still  prays  in  the  school’s 
 hallway.  That’s  where  they  will  be  marking 
 the  holiest  days  in  the  Jewish  calendar  this 
 year.  Meanwhile,  the  municipality  keeps 
 allocating  lands  and  budgets  for  additional 
 Orthodox synagogues. 

 We  have  had  many  victories  in  other  Israeli 
 cities  like  Netanya  and  Modi’in,  where  we 
 have  changed  the  way  local 
 decision-makers  think  about  the  Reform 
 congregation  and  made  them  understand  — 
 often  through  legal  action  –  the  need  for 
 equal  allocation  of  public  resources 
 regardless of religious affiliation. 

 Reform  Jews  in  Israel,  the  homeland  of  the 
 Jewish  people,  are  forced  to  fight  a  war  of 
 attrition  simply  to  be  able  to  pray  as  millions 
 of Jews in the diaspora pray. 

 Carrying  on  such  a  Sisyphean  struggle  is 
 not  easy  for  a  congregation  that  is  heavily 
 based  on  volunteers.  Feeling  that  you  and 
 your  needs  are  invisible  in  the  eyes  of  the 
 mayor  is  extremely  difficult.  But  they,  and 
 we, are not giving up. 

 We  will  continue  the  struggle  until  the 
 values  of  the  Israeli  Declaration  of 
 Independence,  of  equality  and  freedom  of 
 religion, become a reality for all Israelis. 
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 News 

 5 questions for a Kyiv rabbi as the 
 High Holidays approach 

 By Helen Chervitz 

 Rabbi  Joseph  Azman  of  Kyiv’s  Brodsky 
 Synagogue  is  preparing  for  the  first  High 
 Holidays  in  the  country  since  Russia 
 invaded  in  February.  War  will  both 
 complicate  and  inspire  observances,  said 
 Azman,  the  son  of  one  of  two  men  who  call 
 themselves the chief rabbi of Ukraine. 

 Much  has  changed  since  the  Forward’s 
 Ukraine  correspondent,  Helen  Chervitz,  last 
 visited  the  synagogue  five  months  ago, 
 during  Passover.  Ukrainian  forces  have 
 reclaimed  more  than  3,000  square  miles  of 
 territory,  raising  hopes  that  the  much  larger 
 but  beleaguered  Russian  Army  will  continue 
 to withdraw. 

 Yet  the  fighting  continues  and  families  are 
 still  separated.  Chervitz  asked  Azman  about 
 his  expectations  for  Rosh  Hashanah  and 
 Yom  Kippur  following  a  year  like  no  other. 
 This  interview  has  been  edited  for  length 
 and clarity. 

 How  are  services  going  to  be  different 
 this year? 

 Before  the  war  we  could  expect  more  than 
 500  people  at  services.  The  synagogue  was 
 crowded.  But  so  many  of  our  congregants 
 have  fled  to  safety  in  Western  Ukraine, 
 elsewhere  in  Europe  and  North  America.  On 
 the  other  hand,  there  are  a  lot  of  Jews  from 

 other  parts  of  Ukraine  who  have  escaped  to 
 Kyiv  from  cities  and  towns  like  Chernihiv, 
 Mykolaiv,  Irpin  and  Kherson,  which  have 
 come  under  heavy  attack.  We’ve  also 
 advertised  our  services  on  social  media.  So 
 hard  to  know  how  many  people  will  actually 
 show up. 

 Because  of  the  war,  we’re  also  dealing  with 
 a  curfew  this  year.  Everyone  needs  to  be 
 home  by  11  p.m.  In  previous  years  we  had 
 people  in  the  synagogue  until  2  a.m.  or  3 
 a.m. 

 And  of  course  this  year  people  will  pray 
 heartily  for  the  horrors  of  the  war  to  be  over. 
 I  think  even  those  people  who  have  never 
 celebrated  the  High  Holidays  will  come 
 because  at  such  a  time  every  person 
 understands  that  one  needs  to  get  closer  to 
 God. 

 And  how  will  the  High  Holidays  be  the 
 same? 

 The  Jews  have  always  tried  to  follow  as 
 closely  as  possible  the  laws  of  the  Torah,  no 
 matter  their  circumstances.  With  God’s  help 
 we  will  mark  these  holidays  not  only  no 
 worse  than  before  the  war  but  much  better. 
 People  should  understand  that  the  fate  of  a 
 person  is  not  determined  by  some 
 government. It is in the hands of God. 
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 Ukraine  has  suffered  food  shortages. 
 How  might  that  affect  people’s 
 understanding  of  the  Yom  Kippur  fast  — 
 and  celebrations  to  break  the  fast?  Do 
 you have enough apples and honey? 

 We  make  the  Yom  Kippur  fast  because  of 
 an  inner  call  to  fast.  It  isn’t  imposed  by  our 
 circumstances.  That  said,  there  is  no 
 shortage  of  groceries  in  Kyiv  and  we  have 
 everything  we  need  for  celebrations.  Right 
 before  the  war  broke  out  my  father,  Rabbi 
 Moshe  Reuven  Azman,  assured  that 
 Anatevka,  the  Jewish  village  he  founded  in 
 the  eastern  part  of  Ukraine,  would  have 
 plenty  of  food.  So  our  community  has  not 
 experienced  any  food  shortages,  even 
 during the first weeks of the war. 

 We  do  have  a  money  shortage  though. 
 From  mostly  private  donations,  the  Jewish 
 community  is  supporting  people  who  stayed 
 in  Ukraine  and  as  well  as  Jewish  Ukrainians 
 who fled the country. 

 Ukrainian  men  under  60  may  not  leave 
 Ukraine,  and  many  families  are 
 separated  for  other  reasons.  What  does 
 that  mean  for  holiday  observances  in 
 your community? 

 Using  the  phone  or  computer  to  celebrate 
 with  family  via  Zoom  is  prohibited  —  it’s  not 
 an  option  for  us.  For  those  who  are 
 scattered  across  Europe,  we  are  connecting 
 them  with  synagogues  ready  to  host  them. 
 I’m  also  working  with  Chabad  to  direct 
 people  to  services  and  celebrations.  We 
 want  people  to  be  able  to  hear  the  shofar, 
 wherever they may be these High Holidays. 

 At  our  synagogue  in  Kyiv,  we  will  be  like  a 
 family  for  those  who  will  celebrate  apart 
 from their loved ones. 

 Do  you  know  how  Jewish  soldiers  will  be 
 observing the High Holidays at the front? 

 They  will  have  the  opportunity  to  celebrate. 
 We’ll  provide  traditional  meals  and  deliver 
 them  to  hot  spots  as  well  as  to  the  training 
 camps  for  the  newly  drafted,  and  to 
 volunteers.  There  are  many  Jewish  soldiers 
 who  are  fighting  for  Ukrainian  independence 
 and  Ukrainians  treat  all  of  them  with 
 gratitude, respect, and understanding. 

 We  also  understand  if  they  can  not  observe 
 the  holidays  as  they  would  at  home. 
 Judaism  values  life.  One  must  live  by  Torah 
 and  not  die  by  Torah.  Jewish  soldiers  know 
 that  Jewish  law  can  be  overridden  if  life  is  in 
 danger.  When  the  war  broke  out,  everyone 
 was  on  the  phone  trying  to  help  regardless 
 of Shabbat. 
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 Opinion 

 Sanctifying the stutter: How I 
 embraced my speech disorder as a 

 Jewish cantor 
 By Malachi Kanfer 

 I’m  a  person  who  stutters.  I’m  also  a  cantor 
 in  the  Conservative  movement.  My  Jewish 
 and  stuttering  identities  feel  increasingly 
 intertwined,  as  both  are  related  to  the 
 experience of time. 

 As  a  person  who  stutters,  nothing  is  more 
 liberating  to  me  than  the  sensation  of  having 
 time  while  talking.  This  sense  of  time  can  be 
 inhibited  by  a  fear  of  dismissal,  and  doubt  of 
 acceptance  and  efficacy.  Even  the  common 
 experience  of  someone  asking  if  I  “forgot 
 my  name”  when  introducing  myself  can 
 subtly  inhibit  my  confidence.  When  I’m  not 
 afraid,  I  know  I  have  time  to  express  myself, 
 regardless  of  blocks,  repetitions  and  other 
 disfluencies.  I  can  share  my  authentic  self 
 with the world. 

 As  a  Jew,  nothing  is  more  central  or 
 pressing  for  me  than  time.  We  deliberately 
 sanctify  time  with  Shabbat  every  week, 
 creating  space  for  self-reflection,  connection 
 and  joy.  In  his  famous  book  “The  Sabbath,” 
 Rabbi  Abraham  Joshua  Heschel  writes  that 
 Shabbat  is  “not  an  interlude,  but  the  climax 
 of living.” 

 Like  many  people  who  stutter,  I  don’t  stutter 
 when  I  sing.  However,  I  stutter  when  I  teach, 
 when  I  announce  a  page  number  at  a 

 Shabbat  service,  when  I  give  a  eulogy  at  a 
 funeral  and  when  I  tell  preschoolers  about 
 dinosaurs that love to eat challah. 

 For  most  of  my  life,  I  tried  to  hide  stuttering 
 as  much  as  possible,  an  experience  of 
 constant  anxiety,  shame,  frustration  and 
 exhaustion.  As  a  chubby  kid  who  stuttered, 
 raised  in  a  very  observant,  Orthodox 
 household  in  Columbus,  Ohio,  I  was 
 desperate  to  fit  in.  If  I  was  capable  of  hiding 
 stuttering,  even  a  little  bit,  I  would.  For  me, 
 hiding  a  stutter  often  meant  simply  not 
 talking,  even  when  I  desperately  wanted  to. 
 I  also  avoided  stuttering  by  constantly 
 changing  words  and  phrases  as  I  spoke, 
 usually  approximating  what  I  originally 
 intended  to  say,  but  not  always  expressing 
 the complete intent of what I wanted to. 

 A  sea  change  occurred  when  I  listened  to 
 the  StutterTalk  podcast  for  the  first  time  in 
 2019.  I  taught  voice  lessons  in  college  to  a 
 person  who  stuttered,  and  he  had  posted 
 about  the  podcast  on  Facebook  the 
 previous  day.  I  was  driving  to  officiate  at  a 
 funeral,  and  I  was  a  little  anxious:  I  hadn’t 
 slept  well  the  night  before,  and  disfluency 
 increases  with  fatigue.  It’s  deeply  important 
 to  me  that  the  deceased  receives  all  of  the 
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 honor  and  attention  at  a  funeral.  If  I  stutter 
 too  much,  I  worry  that  people  will  focus  too 
 much  on  me,  and  I  will  take  time  away  from 
 the funeral. 

 I  pressed  play  as  I  was  stuck  in  traffic,  trying 
 to  cross  the  Throgs  Neck  Bridge.  The  host 
 stuttered  as  she  introduced  the  episode. 
 She  stuttered  over  and  over  again,  but  she 
 stuttered  like  it  was  the  most  normal,  natural 
 thing  in  the  world.  She  described  the  beauty 
 and  courage  of  living  openly  with  a  stutter 
 and  encouraged  her  teenage  guest  to  do 
 the  same.  I  started  to  weep  as  I  inched 
 across  the  bridge  in  my  car.  I  couldn’t  stop, 
 and I didn’t want to stop. 

 Initially,  the  idea  of  living  openly  with  a 
 stutter  was  terrifying.  Camouflaging 
 stuttering  keeps  at  bay  an  overflowing  river 
 of  emotional  baggage,  and  I  was  afraid  to 
 let  it  out.  When  I  hid  stuttering  during 
 interpersonal  conversations  or  during  public 
 speaking,  I  was  also  trying  to  hide  questions 
 and feelings like: 

 Does  the  other  person  think  I’m  stupid?  Are 
 they  bored?  Do  they  think  I’m  incompetent? 
 Do  they  think  I  belong  here?  Will  I  ever  be 
 able  to  truly  get  out  what  I  mean?  When  will 
 this  block  end?  Will  they  make  fun  of  me? 
 Will  someone  wonder  why  the  cantor  with  a 
 stutter  is  officiating  at  their  loved  one’s 
 funeral?  Can  anyone  see  that  I’m  thinking 
 all  of  these  things?  I’m  just  so  embarrassed 
 and ashamed. 

 In  the  moment  of  a  block,  these  giant 
 emotions  of  shame  and  unworthiness  can 
 come rushing through. 

 In  a  conversation  with  Oprah  Winfrey  on 
 SuperSoul  Sunday,  Brene  Brown  argues 
 that  the  antidote  to  shame  is  empathy.  By 
 talking  about  shame  with  a  friend  who 

 expresses  empathy,  the  painful  feeling 
 cannot  survive.  Brown  continues  that 
 “shame  depends  on  me  buying  into  the 
 belief that I’m alone.” 

 Fortunately,  I  had  friends  and  communities 
 around  me  who  were  ready  to  listen  with 
 empathy.  I  began  to  attend  monthly  chapter 
 meetings  of  the  National  Stuttering 
 Association.  I  talked  about  it  endlessly  with 
 my  therapist.  I  tentatively  began 
 conversations  with  the  rabbi  and 
 congregants  of  my  previous  congregation. 
 Would  it  be  OK  if  I  began  stuttering  more 
 openly?  If  I  stuttered  openly  on  the  bimah? 
 In  pastoral  situations?  If  I  just  stuttered 
 more  in  general?  Everyone  was  proud, 
 supportive, and wanted me to be myself. 

 Slowly,  I’ve  become  more  and  more 
 comfortable  saying  exactly  what  I  want  to 
 say  when  I  want  to  say  it.  In  pastoral 
 situations,  I’m  more  able  to  be  present  and 
 to  care  for  my  congregants  and  their  loved 
 ones  because  I’m  less  worried  about  my 
 stutter.  When  I  looked  for  a  new  job  several 
 years  ago,  the  prospect  of  talking  in  front  of 
 interview  committees  was  scary.  Ultimately, 
 acknowledging  and  owning  my  stutter  for  all 
 of  these  communities  only  helped  to  make  a 
 connection  with  them.  The  congregation  I 
 picked,  Sutton  Place  Synagogue,  has 
 encouraged  me  to  teach  and  talk  as  much 
 as possible. 

 I  attended  my  first  National  Stuttering 
 Convention  in  July.  Eight  hundred  stutterers, 
 plus  their  friends  and  loved  ones,  gathered 
 at  a  hotel  for  four  days  to  connect  with  each 
 other,  learn  about  and  celebrate  stuttering 
 —  a  concept  that  would  have  been  foreign 
 to my ashamed childhood self. 
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 I  experienced  a  luxurious  feeling  of  time.  I 
 could  stutter  and  block  with  frequency  and 
 length  that  felt  natural.  The  pressure  of 
 speaking  like  a  fluent  person  fell  away,  and  I 
 could  be  completely  myself.  I  felt  the  power 
 of  a  community  that  understood  me  in  a  way 
 that  no  one  else  could.  We  ate  together  and 
 learned  together.  We  took  over  a 
 shellshocked  karaoke  bar  one  evening  and 
 sang  our  hearts  out.  We  had  deep 
 conversations.  We  experienced  the  blessing 
 of  each  others’  company  and  the  peace  of 
 knowing that each other existed. 

 In  Judaism,  we  sanctify  time  through  the 
 observance  of  the  Sabbath.  At  the  stuttering 
 conference,  we  sanctified  the  time  of  a 
 stutter,  that  disruption  of  fluency  that  might 
 be  nearly  imperceptible  or  last  ten  seconds. 
 We  affirmed  for  each  other,  over  and  over 
 again,  that  stuttering  was  not  only  OK  but 
 beautiful.  We  transformed  a  painful, 
 shameful  and  traumatic  experience  into  a 
 holy one. 

 For  me,  the  conference  was  a  Shabbat 
 because  as  a  community,  we  were  truly 
 present  to  each  other.  The  truth  is,  we  all 
 need  this  experience  of  communal  holiness, 
 both  people  who  stutter  and  people  who  are 
 fluent. 

 Our  first  step  might  be  to  try  to  truly  listen  to 
 each  other  with  presence,  patience  and 
 generosity,  giving  each  other  the  holy  gift  of 
 our  time.  We  all  need  to  connect  with  our 
 friends  and  families,  to  listen  and  to  be 
 listened  to,  so  that  we  can  affirm  ourselves 
 in the face of our insecurities. 

 We  all  need  to  feel  like  we  have  the  time  to 
 be ourselves. 
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 News 

 For fear of catching COVID, some 
 synagogue members still plan on a 

 virtual Rosh Hashanah 
 By Stewart Ain 

 Judy  Peltz  attended  Shabbat  services  each 
 week  for  20  years  at  the  Midway  Jewish 
 Center  in  Syosset,  New  York,  with  her 
 relatives.  COVID-19  stopped  that  in  March 
 2020,  and  since  then  she  has  been 
 attending  services  on  Zoom.  But  even  as 
 synagogues  plan  for  members  to  return  for 
 Rosh  Hashanah  services  on  Monday,  Peltz 
 said  she  will  continue  to  attend  virtually 
 using  Zoom.  “I’m  just  so  afraid  of  getting 
 COVID,” she explained. 

 “I  never  had  it  and  I  don’t  need  my  kids  to 
 have  more  tsuris,”  said  Peltz,  88,  using  the 
 Yiddish  term  for  problems  and  referring  to 
 the  death  of  her  husband  from  cancer  last 
 April.  “I’m  comfortable  doing  the  virtual 
 service  every  day  and  on  Shabbat.  I  would 
 love  to  go  back.  People  who  go  keep  asking 
 when  I’m  coming  back.  I  will  go  when  I  feel 
 safe,  I  guess.  I  can’t  see  going  to  a  place 
 where  hundreds  of  people  are  gathering, 
 because  someone  is  going  to  bring  it  in  and 
 there  is  no  sense  putting  myself  in  that 
 position.” 

 Peltz  is  not  alone.  But  just  how  many  Jews 
 attend  High  Holiday  services  virtually  or  in 
 person  has  synagogue  leaders  and  clergy 
 guessing.  One  rabbi  said  that  instead  of 

 setting  up  the  usual  2,000  chairs  in  the 
 sanctuary,  his  synagogue  is  setting  up  only 
 1,000. 

 “In  general,  we  are  in  a  transition,”  said 
 Rabbi  Jacob  Blumenthal,  CEO  of  the  United 
 Synagogue  of  Conservative  Judaism  and 
 the  Rabbinical  Assembly.  “There  are  people 
 who  still  don’t  feel  safe  or  that  it  is  medically 
 inappropriate  for  them  to  come  in  person. 
 Some  congregants  are  coming  more 
 regularly,  but  others  will  attend  remotely 
 because  of  the  large  numbers  coming  on 
 the High Holidays.” 

 David  Katz,  85,  said  he  and  his  wife,  Joyce, 
 will  attend  services  virtually  at  B’nai  Torah 
 Congregation  in  Boca  Raton,  Florida, 
 because  his  wife  received  a  kidney 
 transplant  seven  years  ago  and  takes 
 anti-rejection  pills  that  make  her 
 immunosuppressed. 

 “Even  before  the  pandemic,  her 
 nephrologist  said  not  to  go  into  crowds  or  be 
 near  anyone  with  a  cold,”  he  said.  “When 
 she  was  hospitalized  for  a  shoulder  issue, 
 the doctor ordered her a private room.” 

 Since  the  beginning  of  the  pandemic,  Katz 
 said  he  and  his  wife  have  not  attended  any 
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 Shabbat  services.  Reflecting  on  the  High 
 Holidays,  he  said,  “I  don’t  think  I  ever 
 missed  going  to  shul  with  my  parents  on 
 Rosh  Hashanah  and  Yom  Kippur.  My  father 
 was  a  retailer.  I  once  asked  him  why  we 
 were  not  open  on  the  High  Holidays  and  he 
 said,  ‘If  we  can’t  afford  to  close  three  days  a 
 year, we shouldn’t be in business.’” 

 He  added:  “I  have  been  very  observant  on 
 the  holidays,  but  my  wife’s  health  is  more 
 important.” 

 Alissa  Stollwerk,  38,  said  her  synagogue, 
 Temple  Beth  Israel  in  Port  Washington,  New 
 York,  is  planning  to  hold  outdoor  services  for 
 children  on  the  High  Holidays  and  that  she 
 and  her  husband  may  do  that  if  the  weather 
 is nice. 

 “I  wish  the  pandemic  was  over  and  my 
 husband  and  I  don’t  feel  it  is,”  she  said.  “We 
 have  to  take  some  risks  because  society 
 moves  on,  but  we  still  try  to  be  as  much 
 COVID-conscious as possible.” 

 Sharon  Gaswirth  Baron  of  Cincinnati  said 
 she  and  her  husband  recently  got  over  a 
 bout  with  COVID-19.  “It  wasn’t  horrible,  but 
 it  wasn’t  fun,”  she  said.  “We  belong  to  a 
 Conservative  synagogue,  Adath  Israel,  and 
 they  don’t  have  a  mask  requirement.  Even 
 the  Reform  synagogues  here  have  no  mask 
 mandates. It’s like playing Russian roulette.” 

 Baron,  who  is  in  her  70s,  said  she  and  her 
 husband  were  invited  to  a  bar  mitzvah  last 
 weekend  and  that  200  guests  were 
 expected.  “I  told  them  we  weren’t  going  to 
 go  and  they  said  they  understood,”  she 
 recalled.  “Young  people  think  COVID  is 
 over.” 

 She  said  she  and  her  husband  plan  to 
 watch  High  Holiday  services  on  Zoom.  “I  do 

 miss  going  to  synagogue  for  the  High 
 Holidays,”  Baron  noted.  “Yes,  it  is  nice  to 
 watch  the  service  from  the  comfort  of  your 
 home  but  it  is  not  the  same  as  sitting  in 
 synagogue.  There  are  more  distractions  at 
 home.”  Baron  said  she  is  committed  to  her 
 synagogue  and  will  remain  a  member,  even 
 if  she  chooses  not  to  attend  services  in 
 person. 

 But  Peltz  said  she  is  not  so  sure.  “We  had  a 
 huge  congregation  and  I  don’t  know  how 
 many  will  come  back,”  she  said.  “I’m  sure 
 they  are  worried  about  that.  A  lot  of  people 
 joined  to  get  their  kids  bar  and  bat  mitzvah, 
 and  once  they  do  they  are  finished  with  the 
 synagogue.  It  is  the  older  people  who  are 
 holding up the congregation.” 

 Asked  about  the  convenience  of  attending 
 services  at  home,  Peltz  said  she  misses  the 
 “socialization  during  the  kiddush.  And  I  still 
 get  dressed  as  if  I  was  going  personally  to 
 services  for  Shabbat.”  She  paused,  and 
 added, “After all, it is Shabbat.” 
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 News 

 How the Jewish establishment 
 helps fund Hasidic yeshivas 

 By Arno Rosenfeld 

 New  York’s  Jewish  federation  funds  an 
 initiative  that  helps  Jewish  schools  in  the 
 region  access  millions  of  dollars  in  public 
 funding,  regardless  of  whether  the  schools 
 teach  secular  subjects  or  meet  state 
 standards. 

 Most  of  this  money  comes  in  the  form  of 
 government  grants  for  professional 
 development,  educational  materials  and 
 subsidized  meals  according  to  an  affiliate  of 
 UJA-Federation  of  New  York  that  works  with 
 the  schools.  Those  schools  include  Hasidic 
 yeshivas  in  Brooklyn  that  were  the  subject 
 of  a  scathing  investigation  by  The  New  York 
 Times over the weekend. 

 The  Times  reported  that  such  schools  have 
 secured  more  than  $1  billion  in  government 
 funding  over  the  last  four  years.  All  but  1% 
 of  the  boys  in  some  of  those  schools  who 
 took  state  standardized  tests  failed  them, 
 according to the article. 

 The  Jewish  Education  Project,  which 
 receives  more  than  $4  million  of  its  annual 
 $14  million  budget  from  UJA-Federation, 
 helps  more  than  400  schools  access  state 
 and  federal  funding.  The  organization  seeks 
 to  notify  all  Jewish  schools  in  New  York  City 
 of  public  grant  opportunities  and 
 approximately  37%  of  those  institutions  are 
 Hasidic, according to a 2020 study. 

 David  Bryfman,  the  group’s  leader,  said  the 
 Jewish  Education  Project  was  focused  on 
 ensuring  that  yeshivas  were  able  “to  access 
 government funds which are due to them.” 

 “We  don’t  get  into  the  business  of 
 enforcement,”  Bryfman  said.  Unless  the 
 government  has  revoked  a  school’s 
 registration  for  violating  the  law,  he  added, 
 “we  continue  to  offer  them  services  to 
 improve  the  education,”  regardless  of  how 
 they handle secular studies. 

 New  York’s  Board  of  Regents  approved  new 
 rules  Tuesday  to  help  state  officials  enforce 
 an  existing  law  requiring  private  schools  to 
 offer  a  “substantially  equivalent”  education 
 to  what  students  would  receive  in  public 
 schools.  The  Times  investigation,  which  was 
 harshly  criticized  by  many  Hasidic  leaders, 
 bolstered  longstanding  concerns  that  the 
 yeshivas  do  not  properly  prepare  students 
 for  jobs  and  contribute  to  high  rates  of 
 poverty in the community. 

 Haredi  groups  argued  that  the  article 
 overlooked  the  positive  aspects  of  a 
 rigorous  Jewish  education  and  ignored 
 yeshiva  graduates  who  have  had  successful 
 careers. 

 Bryfman  said  that  the  Jewish  Education 
 Project  regularly  helped  with  professional 
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 development  for  teachers  of  secular 
 subjects  at  Orthodox  schools  and  would 
 work  to  help  yeshivas  that  are  interested 
 meet the “substantial equivalency” standard. 

 “We  work  to  improve  Jewish  education  and 
 education  for  Jews,”  Bryfman  said,  “which  is 
 not  always  the  same  thing,  particularly  in 
 this particular topic.” 

 Sara  Seligson,  a  managing  director  at  the 
 organization  whose  portfolio  includes 
 yeshivas,  said  that  “in  general”  the  group 
 “believes  that  all  schools  should  be 
 growth-oriented learning communities.” 

 The  group  helps  more  than  150  schools 
 take  New  York  standardized  exams,  which 
 are  optional  for  private  schools  but  help 
 them  track  student  progress  and  qualify  for 
 certain  government  programs,  although  it 
 does  not  break  out  how  many  participating 
 schools  are  Hasidic  yeshivas  as  opposed  to 
 mainstream day schools. 

 The  Jewish  Education  Project  was  the  only 
 mainstream  organization  to  respond  this 
 week  to  the  Forward’s  inquiries  about  its 
 relationship  with  Hasidic  yeshivas. 
 UJA-Federation  of  New  York,  which  touts  on 
 its  website  work  helping  nearly  200  Jewish 
 day  schools  and  yeshivas  secure  $124 
 million  in  funding,  did  not  respond  to 
 multiple  requests  for  comment  made  by 
 phone, email and text message this week. 

 UJA-Federation  directly  funds  at  least  21 
 Jewish  schools,  according  to  its  2021 
 annual  report,  all  of  which  appear  to  offer 
 robust  general  studies  curriculums.  At  the 
 same  time,  the  federation  in  2015  joined 
 with  Agudath  Israel,  an  umbrella  Haredi 
 advocacy  group  that  opposes  “government 
 intrusion”  into  yeshiva  curriculums,  in  asking 
 state  leaders  to  reimburse  low-income 

 parents  who  sent  their  children  to  any 
 private school. 

 The  federation  is  the  Jewish  Education 
 Project’s  largest  general  donor,  providing 
 $4.3  million  last  year,  according  to  the 
 organization’s  annual  report.  That  was  the 
 most  revenue  it  received  from  a  single 
 source  by  far,  exceeded  only  by  funding 
 earmarked  a  voucher  program  for  teenagers 
 traveling  to  Israel.  The  project  estimated 
 that  it  spent  $1.6  million  on  day  school 
 program expenses. 

 Yossi  Gestetner,  co-founder  of  the  Orthodox 
 Jewish  Public  Affairs  Council,  said  that  in 
 Rockland  County,  where  there  is  a 
 concentration  of  Hasidic  yeshivas,  the  local 
 federation  had  recently  introduced  a 
 program  to  help  the  schools  enhance 
 security  but  did  not  weigh  in  on  curriculums 
 or provide academic grants. 

 Ari  Rosenblum,  the  federation’s  chief 
 executive,  said  that  he  would  “support  any 
 kind  of  constructive  dialogue”  when  it  came 
 to  the  discussion  over  standards  at  Hasidic 
 yeshivas. 

 “Every  parent  has  a  responsibility  to 
 educate  their  children  and  to  give  them  the 
 tools  that  they  need  to  be  productive  and  to 
 be  functioning  in  society,”  he  said.  “I  don’t 
 think anybody would argue with that.” 

 Broadly,  Gestetner  said  that  relationships 
 between  Haredi  communities  and 
 mainstream  Jewish  organizations  had 
 improved  over  the  last  decade.  Except  on 
 the  question  of  yeshivas,  where  he  said 
 there  is  disagreement  even  among  Hasidic 
 leaders  over  how  to  respond  to  the  recent 
 state regulations. 
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 “I’m  not  aware  of  Hasidic  institutions,  on  a 
 large  scale,  taking  guidance  or  advice  about 
 what to do on education,” he said. 

 Prizmah,  the  national  association  of  Jewish 
 day  schools  and  yeshivas,  declined  to  say 
 whether  it  had  any  membership  standards 
 regarding  secular  education.  The  group’s 
 director,  Paul  Bernstein,  said  in  an  email 
 that  schools  in  its  network  “work  hard  to 
 achieve  high  standards  in  both  secular  and 
 Judaic studies.” 

 He  said  that  because  the  Regents 
 regulations  had  just  been  approved,  it  was 
 unclear  whether  any  Prizmah  members 
 would  need  to  make  changes  to  meet  them. 
 Bernstein declined an interview request. 

 The  organization  has  about  80  member 
 schools  in  its  New  York  region,  which 
 includes  northern  New  Jersey.  While  a 
 majority  of  these  schools  are  Orthodox, 
 nearly  all  of  them  place  a  strong  emphasis 
 on  secular  classes,  according  to  school 
 websites.  Only  a  small  handful  of  the  New 
 York  schools  listed  in  a  recent  Prizmah 
 report  appear  to  be  located  in  Hasidic 
 neighborhoods of Brooklyn. 

 Bryfman,  who  runs  the  Jewish  Education 
 Project,  said  the  organization  has  spent 
 years  building  relationships  with  yeshivas 
 “without  any  judgment.”  He  noted  that  the 
 government  funds  the  group  helps  the 
 schools  access  are  largely  to  improve 
 secular  education,  offer  student  services 
 and  provide  free  breakfast  and  lunch  for 
 poor  students,  things  he  argued  kids  need 
 regardless of what they’re learning in class. 

 “We  leave  it  to  others  to  determine  right, 
 wrong,  law  breaking,  whatever,”  he  said. 
 “We’re there to help the kids.” 
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